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INTRODUCTION

THE present work may be regarded as a complementary
volume to, or even a second volume of, my History of Witch-
craft and Demonology. There I spoke of general principles;
here I give particulars. It is obvious that a choice must be
exercised in treating of so world-wide a subject, and it is
impertinent to arraign me because I have not dealt with
China and Peru, with Moroceo and Senegambia.

The Introduction to the previous volume clearly indicates
the lines upon which I approach Witcheraft, an attitude
doubtless open to criticism, as indeed are all points of view.
To compile an encyclopadia is for practical reasons not now
possible ; to do less is to expose the joints of one’s harness to
every man who lists to draw a bow at a venture,

In Festo 8. PATRIS n. Loaxyts A Oruor Qonf. et Ecol, Doctoris.
1926.

xi






The Geography of Witchcraft

CHAPTER 1
GREECE AND RoME

From the very earliest times there were inextricably
reticulated in the complex Greek systems of universal
mythology and symbolistic religious ceremounial various
aboriginal beliefs and curious practices of ancient superstition
which formed a primitive order of magic; in later days to
be elaborated, to be augmented from Phcenicia and from
Egypt, to be studied in schools, to be glossed and codified.
Nature taught man the drama of the Sacrifice, some vague
shadow, as it might be, of the Good Things that were to come ;
some antepast of that Banquet which alone can satisfy the
hunger of his soul. The Greek sacrifice, even in its crudest
stages, was inevitably accompanied by ancillary rites, which,
however trivial, had as their end the object either of dis-
covering the god’s will or of placating the divinity. It soon
followed that there must be those who were able to acquire
by intensive meditation the means of interpreting the
expression of that will, of recognizing when the efforts of the
worshipper had been crowned with success, when his deity
was regarding him with favour and approval. And accord-
ingly there came to be a caste of persons who made these things
their principal concern, wise men (wizards), priests who from
their daily and intimate communion with the god, from living
in his presence, were regarded as partakers of his sanctity,
protected by him, inspired by him, his friends and servants.
The priests were not vagrant, not irresponsible Gyrovagi and
Sarabaitee, but stable men, dwellers in one place. Whence
the locality where they abode also in its degree reflected their
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mysterious power, it was aureoled with supernaturalism ;
thither resorted the individual who wished to learn Heaven’s
will, and before many generations had passed these places
were famous as oracles, as shrines, as centres of pilgrimage.

Naturally in the course of years the priest would take care
to fix his abode in some spot which, it might be for its remote-
ness, the beauty or grandeur of its landscape, the loneliness
of its woodland glades, the terror of its beetling crags, the
reverence of its snow-capped hills, or for some accidental
reason altogether, was most suited to his purpose, most
impressive to the plastic mind of the inquirer, whether he
came from near or far. And so we have the oracle of Dodona
amid the forest of huge-girthed oaks; Apollo speaks from
the chasm of legend-baunted Delphi where Parnassus towers
above ; horned Hammon is sought amid the sandy wastes
of distant Libya ; the phallic Baal upon the lonely heights
of Peor in the Moabitish land.

The priests to whose charge these sanctuaries belonged
were veritable sorcerers. They delivered the oracles; they
chanted incantations as the smoke of sacrifice ascended ;
they directed, they expounded, they advised ; they healed,
they dispensed noxious draughts ; they pretended to lord it
over nature by their arts ; they tamed wild beasts and they
charmed serpents, as Pliny tells ;! they controlled the winds
just as the witches of Lapland and Norway were wont to do ;
they could avert the hail-storm (xaha{ogvlakes),® or on the
other hand they could cover a smiling sky with the menace
of dark clouds and torrential rain (vegpelodiwxrar);® *In
augurum certe disciplina constat, neque diras, neque ulla
auspicia pertinere ad eos, qui quamque rem ingredientes,
obseruare se ea negauerint : quo munere diuinz indulgentise
maius nullum est. Quid ? non et legum ipsarum in duodecim
tabulis uerba sunt? ‘Qui fruges excantasset.’ Et alibi,
* Qui malum carmen incantasset.’ >4

These priest-sorcerers® had, moreover, the power to turn
human beings into brute animals ; a superstition upon which
S. Boethius philosophizes aptly in the Fourth Book of his
De Consolatione Philosophice, when he says that man’s evil
passions, if uncurbed, degrade him lower than the beasts.
* Euenit igitur, ut quem transformatum uitiis uideas hominem
@stimare non possis. Auaritia seruet alienarum opum
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uiolentus ereptor ? lupi similem dixeris . . . Insidiator
occultis surripuisse fraudibus gaudet ? Uulpeculis exzqua-
tur.® Ire intemperans fremit? leonis animum gestare
credatur. . . . Ita sit, ut qui, probitate deserta, homo esse
desierit, cum in divinam conditionem transire non possit,
uertatur in belluam.” This legendary power of metamor-
phosis seems to be closely connected with the animal disguises
ritually worn by the priest when engaged in his worship.
The custom is of the remotest antiquity, for such masqued
men are found even among the palzolithic drawings in France,
the animal represented being the original totem of the tribe.
Often the god himself was adored under the animal form, a
variant which, although continually met with, is perhaps most
generally known as having moulded the representation of the
deities of Egypt and the Nile. This ritual disguise offers, no
doubt, in part at least, an explanation of the innumerable
myths of the Greek pantheon which tell how Zeus enjoyed
Europa as a bull, Leda as a swan, Asterie as an eagle, Deois
as a speckled serpent ; how Poseidon as a bull seduced Arne,
as & ram Theophane ; how Chronos as a horse covered Philyra
and begat the centaur Chiron; and a thousand ancient
legends more.

The power of transforming men to beasts particularly
occurs in the legend of Circe, which, with the story of the
enchantress Medea,” whom Diodorus® calls Hecate’s own
daughter, is amongst the earliest Greek sagas. Even so
revolutionary a commentator as Kirchhoff,? who puts forward
the view that the Odyssey is mainly made up with large late
additions by a compiler from a number of early poems, a
nucleus which he calls the *“ Elder Odyssey,” is of opinion
that this ““ Elder Odyssey ” contains material of an almost
primitive date and to this kernel belong the adventures of
Odysseus with Circe. A very close analogy may be found in
the Indian collection of Somadeva, which, although as a
whole of the thirteenth century, A.n., comprises myths that
have descended from remotest antiquity. Here the witch,
after changing a company into four-footed beasts, is van-
quished by a magical formula in the mouth of a young
traveller, whom she then admits to her bed.

Number six of the eight epics which made up the Trojan
cycle was known as the Nostoi, the history of the return home
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of certain Greek heroes, especially Menelaus and Agamemnon,
after Ilium had fallen. The author of the Nostoi, a poem in
five books, was Agias of Troezen, c. 750 B.c., but he is a mere
name to us. In some way, as appears from the Scholiast’s
Argument to the Medea of Euripides, Medea was brought into
the old epic and the incident of the restoration of Aeson to
youth was therein related. Pausanias,’® who had read the
poem, tells us that it contained an account of Hades, and
it may be guessed that much light would have been thrown
thence on Greek magic and eschatology.

It should incidentally be mentioned that in addition to the
priest-sorcerers there grew up another class of wizards, who,
however, held a very inferior place in the public estimation,
and who were, it seems evident, on occasion addicted to
jugglery and the most bare-faced charlatanry. These were
the “ goetes ” (ydnTes), whose name was derived from the
wild shrieks and howls—Seneca’s barbaricus ululatus—with
which they chanted their incantations.!! Yet they were
feared almost as much as they were disliked, for, in spite of
their impostures, it was believed that they had malevolent
powers not to be despised with impunity, and they were in
fact generally accredited with the most mischievous and
unlucky intentions. They were the confectioners of philtres
and poisons; they peddled their craft for money; they
raised jars, jealousies, strifes, like a thick scurf o’er life. The
geetes were indeed most like the witch of the sixteenth and
seventeenth centuries, the Sawyers, Demdikes, Cullenders,
and the hags whom Bodin and De Lancre burned. The
priests hated their tradition, and more than once laws were
passed to check their activities.!? The cynic philosopher,
Oenoméus?® (A.D. 150 ?) wrote a treatise $upa yoiirwy (The
Goetes Unveiled)in which he exposed their frauds and quackery.

It is supposed that the geetes were the indigenous wizards
of Greece and that their arts preserved some rude aboriginal
superstitions, whilst the more sober and solemn magic of the
priests was if not actually in its origin, at least in its develop-
ment, Oriental. Pliny (Historia Naturalis, XXX, 1) attributes
the importation of systematized magic into Greece to
Osthanes, a soothsayer who accompanied Xerxes on his
expedition against the West, 480 B.c., and he 'tells us that
Osthanes was a disciple of Zoroaster. But this is uncritical,
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and such an attribution must be centuries too late. * Quod
certum est, hic maxime Osthanes ad rabiem, non auiditatem
modo scientize eius, Grecorum populos egit.” Pliny held
Zoroaster to be in effect the first magician, but this Osthanes
could not have been his pupil, inasmuch as although the
Pahlavi books traditionally place this master’s era between
the earlier half of the seventh and the sixth century, most
scholars have no hesitation in assigning him to a hundred
years, or even several hundred years, before this date.
Apuleius (De Magia, XXVI) mentions Zoroaster and
Oromazus as the inventors of sorcery: “ Do you not know
that magic . . . is an art pleasing to the immortal gods .

a science which has been noble and reverend from the very
times of Zoroaster and Oromazus, who invented it, a science
which is the handmaid of the lords of heaven ? ’14¢ He classes
Osthanes with Epimenides, Orpheus, and Pythagoras * eos
uero uulgo magos nominent” (whom the vulgar term
magicians too).

S. Augustine, De Ciuitate Det, VII, 85, quoting Varro, says
that various kinds of divination, used both in Greece and
Rome, were of Eastern origin. * For Numa himself, being
not instructed by any prophet or Angel of God was fain to
fall to hydromancy : making his gods (or rather his devils)
to appear in water, and instruct him in his religious institu-
tions. Which kind of divination, says Varro, came from
Persia, and was used by Numa and afterwards by Pythagoras,
wherein they used blood also, and called forth spirits infernal.
Necromancy the Greeks call it ; but necromancy or hydro-
mancy, whether you like, there it is that the dead seem to
speak.’’15

One of the earliest and incidentally one of the most
important scenes of necromancy in Greek literature is to be
found in the Odyssey, Book XI. Odysseus has been advised
by Circe—the witch, be it noted—to take counsel from the
shade of Tiresias, the famous seer, and so he makes his way
to the shores of eternal darkness, the home of the Cimmerians,
where he lands and seeks the poplar groves that skirt the
house of Hades.1® Between earth and the realm of Hades
is an intermediate region of ghosts, Erebus. Tartarus, the
prison of the Titans, and other rebels against divine pro-
vidence, is as far below Hades as he is below the earth.!? In
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the realm of Hades the spirit of the dead has the form, the
rank, and the occupations which were those of the living man.
But the spirit is a mere semblance or wraith. * The living
heart is not in it ”* (Iliad, XXIII, 108), it is ‘‘ strengthless.”
When Odysseus seeks to call up the spirits of the dead he
digs a pit, a cubit square, into which flows the blood of the
sheep that he sacrifices to Hades and Proserpine. A erowd
of silent shadows evoked by his prayers come up and crave
to taste the blood, but with drawn sword he keeps them at
bay until Tiresias shall appear. Even the ghost of his mother
has to be warded off from the trench. Finally the old prophet
is seen hovering near, and is allowed to drink “ that I may
tell sooth.” He then delivers his oracle, and further explains
that all the shades upon quaffing the blood will recover some
of the faculties of the living and be able to hold converse
awhile. The dead mother now is enabled to talk with her son,
but when they strive to embrace all is vain, he clasps the
empty air. It is interesting to observe that in this long and
fully detailed scene, where we already have much of the
ritual of medieval and modern Witcheraft, lines 368-641
have been regarded as an “ Orphic interpolation,” for
Orpheus was said to be the composer of various incantations
and rhythmic charms, and fragments of the Orphic poetry
which was known to Plato still remain.

The Greek goddess of necromancy and all Witcheraft was
the mysterious Hecate. The name at least seems to be
Greek,18 and it may be an epithet denoting ¢ the far-off one,”
“ the one who stands aloof,” but whilst no explanation that
has yet been suggested is very significant, an even greater
obscurity covers the origin and character of this deity. There
is no mention of her in the Homeric epics, she has no legend,
she has no genealogy, facts which are surely not without
deep meaning when we consider the mysterious and secret
cult of this awful power. The two earliest references in
literature are the quotation in Pausanias from the xazdioyos
ywawiv attributed to Hesiod, which connects Hecate with
Artemis and Iphigenia; and the well-known passage in
the Theogony,® probably the first reference in known
Greek literature, At Aegina, where she was specially
honoured, her mysteries were established at least in the fifth
century, and the tradition was locally ascribed to the Thracian
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Orpheus. In Samothrace the cult was amalgamated with
the occult rituals of the Cabiri. In certain parts of Caria she
seems to have had eunuchs as her priests, which certainly is
connected with the Corybantes of Cybele. Everything points
to the fact that Thrace was the first home of Hecate, and the
Thracian goddess Bendis may be Hecate venerated under
another name. It should be remarked that the hound was
the animal sacred to Hecate, and black dogs often precede
the coming or manifestation of the divinity. The statue of
Hecate Lampadephoros at Byzantium commemorated the
good service of the dogs who aroused the citizens on the
occasion of a night attack by Philip of Macedon.

At some period before the Peloponnesian War, Hecate had
become identified with Artemis.? Probably in the first
instance this was not because both were moon-goddesses—for
such was in fact not originally the case—the usual, and rather
superficial, explanation ; but rather not on account of any
deep essential affinity so much as that the torches, wandering
by night, hounds, and wild nature of Hecate admirably suited
Artemis as well, It is true, however, that in later years both
Hecate and Artemis were worshipped as lunar deities. And
soon her ghostly character becomes very prominent. Euripides
speaks of her as “ Queen of the phantom-world ”; and on
black-figured vases she is depicted in company with Perse-
phone, Demeter, and Hermes. We find her allied with those
wilder gods whose rites were mystery, who drove the impious
that dare profane the orgies, mad, Pan and Cybele ; and at
Tralles even with Priapus,?! a most important fact when we
remember that sexual debauchery has always been a feature
of Witcheraft throughout the ages. In Lucian, Philopseudes,
nightly Hecate is evoked by a sorcerer and she appears
terrible to see, in the form of a woman, half a furlong high,
snake-footed, snakes in her hair, a torch in her left hand, a
mighty sword in her right.

Horror, fear, and darkness rapidly accumulated about her :
at Tarentum she was adored as dgparros, “the nameless
one ”; at Terina and Hipponium in the fourth century as
mavdewa, “all terrible.” Her statue of triple form,?? the
queen of three worlds,?3 Selene in heaven, Artemis on earth,
Persephone in hell, stood at the cross-roads, a haunted spot,
where, according to Plato (Laws 878b), might be thrown the
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corpse of the murderer after execution, unwept, unburied,
the prey of daws and crows. Her rites were monstrous, but
to be respected and revered ; her worshippers were accursed,
but to be dreaded and placated ; her prayers blasphemy ;
her sacrifices impious and terrible. It was in truth the very
cult of hell.

Hecate in vengeance sent spectres and ghostly phantoms
which filled men’s hearts with hideous fear and drove them
to madness and despair. These were the érwmides, the
silent watchers of the night. Other of her train were the
"Epmovrai?4 (Empusas), monstrous hobgoblins with the feet
of donkeys, who might, on a sudden, take a thousand forms
to scare belated travellers; the Keprdmis28 (Cercopis), a
poltergeist, who haunted four cross-ways ; and, most dreaded
of all, Mopu2é (Mormo), a foul and loathly ghoul.

Eusebius has preserved an answer which, according to
Porphyry,?? was given by Hecate to one of her votaries.
The worshipper is bidden to carve him a statue of well-planed
wood according to certain mystic formulas. The figure is to
be smeared with rue, and then with a paste to be compounded
of lizards, 28 myrrh, storax, and incense grains, which must be
confected what time the new moon hangs a sickle in the sky.
When the moon is full, “ vow thy solemn vows in these
words.” This phrase unfortunately has not been preserved
tous. ‘ Build a shrine and deck it with wild laurel boughs,
set therein my image which adore with fervent orison, and
in thy sleep I will stand before thee.” Probably the invoca-
tion which Eusebius omitted, is that we find in the Philo-
sophumena® of S, Hippolytus. * Come, infernal, terrestial,
and heavenly Bombo, goddess of the broad roadways, of the
cross-road, thou who goest to and fro at night, torch in hand,
enemy of the day, friend and lover of darkness, thou who
dost rejoice when the bitches are howling and warm blood
is spilled, thou who art walking amid the phantom and in
the place of tombs, thou whose thirst is blood, thou who dost
strike chill fear into mortal heart, Gorgo, Mormo, Mgon of a
thousand forms, cast a propitious eye upon our sacrifice.”

As in medieval times it was often believed that super-
natural powers were the heritage of certain families, descend-
ing from one generation to another, and that all Lap women 3
in particular were born witches, so the Greeks considered
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that the Thessalian dames were above all other folk skilled
in sorcery and enchantments. They were equally deft at
brewing a love philtre or a poison, and by their litanies and
charms they could draw the very moon from the skies. Pliny
tells us (Historia Naturalis, XXX, ii, 2) that Menander in his
comedy Thessala (The Thessalian Woman) brought on the
stage a sabbat scene in which the enchantress compelled the
moon to obey her magic: ‘ Miror equidem Achillis populis
famam eius in tantum adhssisse, ut Menander quoque
literarum subtilitati sine ®mulo genitus, Thessalam cogno-
minaret fabulam, complexam ambages feminarum detra«
hentium Lunam. Orphea putarem e propinquo primum
intulisse, ad uicina usque, superstitionem ac medicine pro-
fectum, si non expers sedes eius rota Thrace magices fuisset.”
And so essential a feature of Witchcraft did this fascination
of the moon become, so typical an exploit of necromancers,
that Nonnus actually attributes it to the Brahmin priests.3!
Lucian, when he is to tell a story of enchantment, at once
sends his hero to Thessaly, the most appropriate locale, and
Apuleius, who turned the tale into finest gold, writes:
“ Extremely desirous of becoming acquainted with all that
is strange and wonderful, I called to mind that I was in the
very heart of Thessaly, celebrated by the unanimous consent
of the whole wide world as the land where the spells and
incantations of the art of magic are, so to speak, indigenous
. « . accordingly excited in the highest degree by my eager-
ness and my ardent temperament I examined everything in
detail with closest curiosity.”32

The second idyll of Theocritus, the Pharmaceutria, gives a
vividly realistic and impassioned picture of Greek sorcery.
Simaetha, a proud Syracusan lady, has been forsaken by her
lover Delphis, and driven to madness by the vehemence of
her desire, she resorts to the terrible rites of magic to win
him to her bed again. She stands at midnight upon the
deserted shore, the wind has dropped and all is still, there is
scarcely a ripple upon the moonlit sea, there is no sound save
the gentle lap of the water that softly kisses the sand, all
nature is hushed in sleep. Yet her bosom throbs with agony ;
for her there is 1o rest, no quiet ; love has sucked her blood
like a leech ; her very skin is jaundiced and sere, hot with
fever, burning to the toucn. A fierce fire blazes red upon the
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beach, and in its light she twirls her charmed wheel, adjuring
it to bring false Delphis to her home.

\ - \ 4
Ty € EXxe T THvov éuov ToT! Sdpa Tov avépa.

Thestylis, her attendant, muffled in a mantle and shuddering
from the chilly air or with fear, casts meal upon the flames,
meal that typifies the bones of Delphis ; a green laurel bough
that crackles in the heat and stands for his supple young
limbs ; pure wax which melts as his strength shall fade and
fail. The girl hesitates for a moment, and Simaetha upbraids
her with cold and cruel words. New ingredients are brought ;
bran, and spurge which sets mares on heat ; the border of
the recreant’s mantle is rent into shreds and scattered into
the glowing heart of the fire. Presently Thestylis is dis-
patched in hot haste to smear the doors of Delphis with a
sympathetic ointment, and thrice is she to spit3* and say
I anoint the bones of Delphis.” Simaetha, all alone, turns
to the argent disc of the Moon, clear and calm above her,
journeying in majestic state through the Sicilian skies, and
to her she pours forth the story of her love.

¢paled uev Tov &pwb’ 80ev Ixero, worva Tehdva.

About the middle of the road, just where Lycon’s house
stands, she first saw Delphis. He was walking with his friend
Eudamippos. Fair were their locks in the sunlight ; they
moved with the immortal grace of gods. Then follows a tale
of hot southern passion ; gladly she yields him her virginity,
oversoon, for satiety and neglect follow on the one side,
mistrust and bitter revenge on the other. Once he scarce
could bear to be an hour from her ; now, twelve days have
past and he has not crossed her threshold. Can it be he loves
another ? And will her incantations prevail ? If not, there
are at any rate poisons swift and sure, there are phials which
she keeps in a box, drugs an Assyrian stranger once taught
her to brew, quick dispatch to the gate of hell, potions such
as were wont to be distilled by Circe, or Medea, or Perimede
of the golden hair.35

With the exception of a few inconsiderable circumstances
all the terrible and loathsome rites of ancient magic rehearsed
in this magnificent monodrama may be closely and immedi-
ately paralleled in the lore of modern Witcheraft. We have
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the time, midnight. The place, upon the seashore. Wax is
consumed in the fire. The Aberdeen witches in 1596 assembled
¢ gtt tuelff houris at eevin or thairby.”3¢ In the pamphlet
Newes from Scotland (1591) the Berwick coven are represented
as forgathering upon the Lothian beach at North Berwick.
The use of waxen images in Witchcraft is of the highest
antiquity, and there is no property, perhaps, more frequently
to be met with in the records and inquiries of all ages and
all countries. We know that such figures, both to do good
and to do evil, were employed in the pre-dynastic days of
Egypt, when the Egyptians were slowly emerging from a
state of semi-barbarism into civilization. In the Western
Papyrus? thereisa story of the reign of Nebka or Neb-hau-Ra,
a king of the Third Dynasty (about 8880 B.c.), in which such
a model plays an important part. The wife of a certain high
official, Aba-aner,3 becomes enamoured of a soldier of the
royal guard. Aba-aner, discovering this, fashions a crocodile
of wax, of which material he has a supply in an ebony box,
seven spans long, and having recited certain spells says :
‘“ When the man cometh down to bathe in my waters seize
thou him.” The crocodile is cast into the river whilst the
lover is swimming there. It instantly turns into a living
monster, seven cubits (about twelve feet) in length, and drags
its prey down under the water. Seven days later the King
and Aba-aner are walking by the stream, when the latter
calls to the crocodile, which appears bringing the soldier in
its mouth. Aba-aner has but to touch the reptile and lo !
there is only a small model of wax. He relates to Nebka
what has happened, and when the king cries to the beast,
“Take that which is thine and begone !” the huge jaws
in a moment close upon its victim and the crocodile dis-
appears for ever into the depths of the Nile. The guilty wife
was by the royal command punished with death. It should
be noticed that the narrative represents Aba-aner as having
by him a box of wax which he specially keeps for performing
feats of magic, and that the king does not appear to attach
any evil or reproach to such acts and practices.

When wue famous conspiracy was formed against Rameses
ITI1, about 1200 B.c., the official account of the trials mentions
that a certain high official, Hui, resorted to magic to obtain
his ends. He procured from the royal library a book of
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spells, and then set to work to make little figures of men in
wax, and so succeeded in carrying out all the * horrible
things and all the wickednesses which his heart could
imagine.” He is more than once definitely accused of making
these men of wax, which should cause the human beings
they represented to become paralysed, helpless, and sick to
death. The conspiracy was discovered, and Hui, who had
made a wax image to bring suffering and destruction upon
the king himself, was compelled by the judges to commit
suicide.

Wax figures were largely employed in the liturgy of the
god Amen-R3, whose great temple was at Thebes. One
feature of the daily worship consisted in elaborate ritual acts
whose object was to free the Sun, deified under the form of
Ri, from the attacks of a hideous human dragon named
Apep, storm-clouds and darkness. By the time of the
Ptolemies there had been compiled a manual of twelve
chapters The Book of Overthrowing Apep. The litanies and
orisons of Ra are given, the words of power, and then the
rubric runs : *If thou wouldest destroy Apep, thou shalt say
this chapter over a figure of Apep, which hath been drawn
in green colour upon a sheet of new papyrus, and over a wax
figure of Apep upon which his name hath been cut and inlaid
with green colour; and thou shalt lay them upon the fire
so that it may consume the enemy of Ra.” This charm is to
be repeated at dawn, at noon, at evening, at midnight, and
oftener, every hour in fact, if deemed necessary.

Ovid’s Medea employed figures of wax which she pierced
with a needle :

Deuouet absentes: simulacraque cerea figit,
Et miserum tenues in iecur urget acus.

So writes Hypsipyle to Jason of the foreign whore her faith-
less lover has brought home with him. (Heroides, VI, $1-2.)

From ancient Egypt the magic use of wax figures passed to
Greece, and thence to Rome. From Rome it passed into
Western Europe. About the end of the seventh century the
life of King Duffus of Scotland was attempted in this way.
A company of hags roasted his image made of wax upon
a wooden spit, reciting certain words of enchantment, and
basting the figure with a poisonous liquor. These women,
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when apprehended, declared, that as the wax melted, the
body of the king should decay, and the words of enchantment
prevented him from the refreshment of sleep.”3 The figure
was destroyed ; the witches burned at Forres in Murray ; and
the king recovered his health. The witches of North Berwick
made a similar figure of James I, which was to be melted
before a fire to destroy that king, who in his Demonologic
(1597) ascribes such practices to the Devil, and says in
describing what things witches may * effectuate by the power
of their master”: ¢ To some others at these times hee
teaceth, how to make Pictures of waxe or clay : That by
the rosting thereof, the persones that they beare the name
of, may be continuallie melted or dryed awaie by continuall
sicknesse.””4® Reginald Scot tells us that when a young girl
named Stuppeny of New Romney, Kent, fell sick her parents
consulted a certain Mother Baker, who at once accused a
neighbour of bewitching their daughter. She said that this
woman had made a wax heart and pierced it with pins to
accomplish the enchantment. In order to prove the accusa-
tion Mother Baker in the meantime had concealed a wax
heart in the house of the woman she accused, and then
pretended to find it. But the spot she chose had been
previously searched, so the malicious old crone was caught
and compelled to confess her trick.4? In 1664 the chief
indictment against Christian Green and Margaret Agar of
Brewham, Somerset, was that they had made * pictures”
of wax into which they stuck thorns and needles, whereby
those whose figures the models were languished and pined
to death, being forespoken from that hour.42

Simaetha crushes a lizard to confect her charm ; the hags
of Nogaredo in 1647 confessed that newts and lizards4®
were powerful ingredients in their hell-broth. And if her
spells are of no effect, the jealous dame will have resource to
some swift venom. Professor A. J. Clark, who has analysed
the “ flying ointments * of more modern sorceresses, writes
of their three formule : * These prescriptions show that the
society of witches had a very creditable knowledge of the
art of poisoning,”
) The mention of the Assyrian stranger is particularly
interesting. As we have seen, tradition assigned the intro-
duction of Oriental magic into Greece to the year 480 B.c.,
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and Theocritus was writing some two hundred years later.
By that time the very name xaAdaios, a Chaldean, was
used as a synonym for an astrologer, a fortune-teller. So
Cicero in the De Diuinatione, I, 2, has: * Gentem quidem
nullam uideo . . . que non significari futura, et a quibusdam
intelligi, predicique posse censeat. Principio Assyrii . . .
traiectiones motusque stellarum obseruitauerunt. . . . Qua
in natione Chald=i, non ex artis, sed ex gentis uocabulo
nominati, diuturna obseruatione siderum, scientiam putantur
effecisse, ut preedici posset, quid cuique euenturum, et quo
quisque fato natus esset.” Juvenal, also (VI, 552—4), writes :

Chaldaeis sed maior erit fiducia : quidquid
Dixeri Astrologus, credent a fonte relatum
Hammonis, quoniam Delphis oracula cessant.

(More Credit, yet, is to Chaldeans giv'n ;

What they foretell, is deem’d the Voice of Heav’n.
Their Answers, as from Hammon’s Altar, come ;
Since now the Delphian Oracles are dumb.)

DrYDEN.
And again (X, 92-4), in allusion to Tiberius :
tutor haberi

Principis Augusta Caprearum in rupe sedentis
Cum grege Chaldaeo.
(And keep a prince in ward, retired to reign
Q’er Caprez’s crags, with his Chaldean train ?)

GIFFORD.

Tacitus in the sixth book of the Annals also speaks of
Tiberius, who  scientia Chaldaorum artis . . . magistrum
Thrasyllum habuit.” This Thrasyllus is mentioned by
Suetonius, and praised by Pliny.

In English, too, the name * Chaldean *’ came to be used
for a soothsayer, a magician. In James Shirley’s comedy
The Sisters (8vo, 1652) III, Giovanni exclaims : “ They call
him a Chaldzan, a great scholar. . . . My lady hath given
the Chaldean her nativity, who is to consult with the
ephemerides,” 44

The Chaldaan astrologer Berosus was said to have founded
a school of astronomy and divination at Cos, and Pliny relates
that the Athenians esteemed him so highly as to honour him
by erecting his statue, furnished with a tongue of gold, in
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the public Gymnasium. * Astrologia [enituit] Berosus, cui ob
diuinas preedictiones Athenienses publice in gymnasio statuam
inaurata lingua statuere.”45 Other famous Chaldeans were
Astrampsychos, Gobryas, and Pazalas,*® under whose names
in later days went various collections of spells and prophecies,
just as in England similar chap-books were ascribed to Merlin
or Mother Shipton, and in France every little Merveilleux
Trésor de la Magie was fathered upon Cornelius Agrippa,
le Petit Albert, or Nostrodamus.

Egyptian magic4” and astrology became known to the
Greeks at a comparatively early period. Some authorities
find traces of Egypt among the Orphic Hymns, but from
every point of view such a line of argument offers consider-
able difficulties.

Especially famous in Greek tradition was Nectanebus, the
last native king of Egypt, about 858 B.c., and a master
magician. By means of his wisdom he was lord of all the
earth, and his enchantments could rule the mightiest
monarchs. For if he was threatened with an invasion he
sent out no soldiers to repel his foe, but retiring to a certain
secret chamber, and having brought forth a great bowl kept
for the purpose, he filled this with pure water, He then made
small wax figures of the ships and men of the enemy, and
also of his own men and ships, setting them all upon the
water in the bowl, his host on one side, the fleet of the enemy
opposite them. Next he robed himself in his mystic mantle
and took his wand of ebony. Speaking the words of power,
he summoned the winds, the subterranean demons, and the
gods themselves to his aid. The wax poppets sprang into
life, the ships of wax began to move, and they fought upon
the water ; but the figures which represented his own men
vanquished the enemy, and as the foreign vessels and warriors
sank to the bottom of the bowl, so did the real ships and
crews of his adversary sink to the floor of the ocean. It
happened that one day certain scouts came to Nectanebus
and told him that all the nations of the East had leagued
against him, and were hard by the frontier, an army thick
as locusts, and as the sands of the desert in number. The
magician laughed scornfully awhile, and having gone into his
private chamber, poured water into the bowl, and proceeded
with the charm. When he looked at the wax figures, however,
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he saw to his dismay that the gods of Egypt were steering
the enemies’ navy against himself and that he could not
cause their ships to founder in the usual way. Accordingly he
knew that the end of the kingdom of Egypt was at hand,
so hastily leaving his palace he shaved off his hair and beard,
and taking with him much gold he fled, disguised in common
apparel, and sailed to Pella in Macedonia, where he estab-
lished himself as a physician, and as an Egyptian soothsayer,
winning great renown.

In the fourth chapter of Pseudo-Callisthenes we have an
account of the casting of the nativity of Olympias by
Nectanebus, who also sent a dream to the queen by means
of a wax figure. His object was to persuade her that she
should be visited by the god Amen (or Hammon) that night.
Accordingly, having collected a number of herbs, he made
a wax figure of a woman upon which he wrote the name
Olympias. This he anointed with the juice of the herbs, and
invoked certain demons by whose power she dreamed that
the god Amen came to her, and having had connexion with
her, announced that from his divine embrace she should give
birth to a man-child (Alexander the Great), who should
avenge her on her husband Philip.

Of Alexander himself various legends are related, and one
of these, possibly derived from an Egyptian source, is
particularly interesting since here we have so great a name as
Aristotle himself in the role of a wizard. The Arab writer
Abu-Shaker, who lived in the thirteenth century, mentions a
tradition that Aristotle gave Alexander a number of wax
figures nailed down in a box fastened by a chain, and which
he strictly bade him never to let go out of his hand, or at
least only to entrust it to his most confidential and trusted
servants. Alexander was to carry the box with him always,
and whenever he took it up or set it down he was to recite
a certain formula or incantation.4® The figures were thcte
of the various kinds of armed men that were likely to be his
foes. Some of the models held leaden swords pointing back-
wards ; others had spears without heads; other had bows
with cut strings ; all these and many more were laid down-
ward in the box. It is clear that in providing Alexander
with these models and teaching him the words of power to
say over them, Aristotlé believed that he was giving his
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pupil the means of making his enemies become like the dummy
soldiers, and so they would be unable to attack him or to
withstand his arms.

Occasionally the Greek witch met with the same fate as
her sister of a thousand years later, for Theoris, * the Lem-
nian woman,” Demosthenes calls her, was publicly tried in
Athens and burned for her sorceries.

From Greece Witchcraft sensibly penetrated to Rome
about the third century B.c., and with it in full force came
Oriental magic, although the superstitions of the East-had
already begun to percolate through independent channels.
There were also, of course, native and indigenous traditions,
such as the mysterious cults and mythology of the Etruscans,
with their “ Shrouded Gods,” the books of Tages, and the
schools of the Lucumones. There lingered, moreover, the
legends and lore of yet older races and primitive civilizations.
But it is now generally acknowledged that from the Etruscans
the Romans derived their early belief in and solemn rites of
divination, so integral a part of the official religion.

Tages was a supernatural being,4® who, as Cicero writes, 5
once appeared suddenly in a field to a Tuscan ploughman,
and taught him and all the people of Etruria the art of the
haruspices. “Is autem Tages, ut in libris est Etruscorum,
puerili specie dicitur uisus, sed senili fuisse prudentia . .
tum illum plura locutum multis audientibus, qui omnia eius
uerba exceperint, litterisque mandauerint: omnem autem
orationem fuisse eam, qua haruspicine disciplina contineretur
eam postea creuisse rebus nouis cognoscendis, et ad eadem
illa principia referendis. Hac accepimus ab ipsis; haec
scripta conseruant : hunc fontem habent discipline.”

The fearful veneration paid to the Lemures, who were
malignant spirits, with their high festival the Lemuria®! held
on the ninth, eleventh, and thirteenth of May, to propitiate
the ghosts of the departed ; the cult of the Manes, the deified
souls of the dead, benevolent spirits ; and the more domestic
rites of the Lares, with their feast the Laralia,’3 celebrated
on the first of May ; were all largely associated and mixed
up with magical observances. Of these spirits S. Augustine
writes : Plotinus * says also that men’s souls are demones,
and become lares if their merits are good ; if evil lemures
goblins ; if uncertain manes.”’® Apuleius in his De Deo
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Socratis Liber (XV) has the following: “I find that the
human soul sfter it has performed its duties in the present
life, and quitted the body is called in the ancient Latin
language by the name of Lemur. Now, of the Lemures, the
one who, undertaking the guardianship of his posterity,
dwells in a house with propitious and tranquil influence, is
called the * familiar ”’ Lar. But those who, having no fixed
habitation of their own, are punished with vague wandering
as with a kind of exile, on account of the evil deeds of their
life, are usually called Larve, thus becoming a vain terror
to the good but a source of punishment to the bad. But
when it is uncertain what is the allotted condition of any one
of these, and whether it is a Lar or Larva, it is called a God
Manes; the name God being added for the sake of honour.”

The Lares belonged originally to the Etruscan religion, and
were worshipped as the presiders over and protectors of a
particular locality.5¢ They might be patrons of a city and
its suburbs, ¢ Lares Putcolona ciuitatis ;55 of a village,
“ Lares uicorum > ;56 of cross-roads, *“ Lares compitales,’’57
whose statues Augustus, when he became Pontifex Maximus,
ordered to be decked for their festival twice a year in spring
and summer with garlands of fragrant flowers ; of the road-
side *“ Lares uiales ” ;58 lords of the sea, * Lares permarini »’;5
and one inscription even gives them the epithet “ calipo-
tentes.”’6® But more usually they were ¢ familiaris” or
‘“ domestici,” the guardians of one family or one home. Such
is the Lar Familiaris who speaks the prologue to the dulularia.

Ego Lar sum familiaris, ex hac familia,

Unde cxeuntem me aspexistis, Hanc domum
Jam multos annos est cum possideo, et colo
Patrique, auoque iam huius qui nunc hic habet.

(I am the Lar Familiaris of this family from
whose abode ye have seen me just coming out.
For many a long year have I been the guardian
of this house, and I have watchcd over the
father, ay, and the grandsire too of him who is
now master thereof.)

To drive away the Larve, ghouls, and goblins, it was
sometimes necessary to offer sacrifice with a complicated
ceremonial of expiation and exorcism.®! The ancient Italian
goddess Mana (Genita Mana) or Manuana was queen of the
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Manes and Summanes. As the witch goddess she is some-
times identified with Hecate, although this is merely a late
and uncritical confusion. Her worship was secret and
mysterious. To ber were offered young puppies, as Pliny
tells us:  Catulos lactentes adeo puros existimabant ad
cibum, ut etiam placandis numinibus hostiarum uice uteren-
tur his. Genitsee Manz catulo res diuina sit, et in ccenis deum
etiamnum ponitur catulira.”$? An even more awful and
shadowy figure was the dark Summanus, who hurled loud
crashing thunderbolts and sent red forked lightning through
the midnight sky.

Pliny writes, *‘ The Tuscan rituals state that nine gods
have power o’er the levin . . . they say that Jove hurls his
bolts during the day, but Summanus wields the thunder at
night.”’¢3 Varro tells us that the worship of this deity was
introduced by Tatius the Sabine, and here he is evidently
repeating some very ancient legend. The temple of Sum-
manus was near the Circus Maximus, and S. Augustine says
that in later times he had few worshippers, at any rate that
is to say few acknowledged devotees.®* The fact is this
horrid cult was conducted with such secrecy and so carefully
was his loathly ritual guarded that even the curious in such
matters could ascertain no particulars. This was the case
with Ovid, who quite frankly writes :%

Reddita, quisquis is est, Summano templa feruntur,
Tum, cum Romanis, Pyrrhe, timendus eras.

(A temple is said to have been dedicated to Sum-
manus, whoever he may be, at that season when
thou, O Pyrrhus, wast our dread.)

Other authors are equally vague, but it is significant that
Martianus Capella®® the Carthaginian, who flourished towards
the close of the fifth century of our era, identifies Summanus
with Pluto, lord of hell. Fastus speaks of cakes superstitiously
offered to Summanus, * Summanalia liba farinacea in modum
rote ficta ” ;87 and we known from Pliny that his rites were
accompanied by circumstances of hideous cruelty.® Assuredly
in the worship of Summanus we have sheer demonolatry.

Livy has preserved to us more than one legend which shows
that during the period of the kings of Rome Etruscan
divination had gained a great hold upon the growing city.®®
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Particularly striking is the account of Numa Pompilius and
the nymph Egeria, with whom he was wont to commune in
the hallowed grove of the Camenz, near the Porta Capena.™
Varro explains this story by saying that Numa practised
hydromancy, divination by water, a charm of Persian origin,
since Egeria was the nymph of a sacred stream.
Commenting upon which S. Augustine cries: * Necro-
mancy, the Greeks call it, but necromancy or hydromancy,
whether you like, there it is that the dead seem to speak.”
It is obvious that the holy doctor considers Numa to have
been nothing more nor less than a wizard. Varro further
relates that a certain Terentius was the owner of some fields
on Mount Janiculum, which when his servants were one day
ploughing they turned up, near the tomb of Numa, some old
parchments and scrolls written by that monarch. Terentius
took them to the Prztor, who laid them before the Senate,
by whose command they were immediately destroyed. Then
we have the Saint’s burning words : * So either were these
books filled with the Devil’s bestial desires, and thereby all
the politic theology that presents them such filthinesses made
altogether execrable, or else the gods were shown by them, to
be none but men departed whom worm-eaten antiquity
persuaded the world to be gods, whereas they were devils
that delighted in those obscene ministries, and under their
names whom the people held divine, got place to play their
impostures, and by elusive miracles to captivate all their
souls.” ™ Whatever we may think of Varro’s suggestion—
and it seems quite possible—whether there be any truth or
subtratum of truth in the Numa legends at all, it is undeniable
that from very early times a tradition of magic was handed
down in Rome. .
Malevolent spells were punished by death by the Law of
the Twelve Tables which the Duumvirs drew up in the
fifth century B.c., and from time to time severe statutes were
passed, being especially directed against those who attempted
to injure crops and vines, to spread sickness amongst sheep
and cattle.”® In 189 B.c.the Prator Cornelius Scipio Hispalus
issued an edict that all Chaldeans should leave Rome and
even Italy within ten days.™ But his efforts were fruitless ;
the astrologers swarmed back in even greater numbers when
the first alarm was over. At the time of Marius and in the
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days of Catiline, periods of civil war, intense political excite-
ment, and lightning changes of fortune, necromancers,
diviners, soothsayers, fortune-tellers, oneirocritics, seers,
occultists, mages, infested every alley and street-corner and
the people eagerly flocked to pay their fees and drink in their
predictions. The astrologers began to compose almanacs
and books, which they openly vended up and down. Such
a one, no doubt, was the work of Nigidius, from which Varro
quotes : “Is namque numerus [septem] septemtriones
maiores minoresque facit in cezlo, item Vergilius, quas
mAetadas Graeei uocant ; facit etiam stellas, quas alii erraticas,
P. Nigidius errones appellat.” %

The witches described by the Roman writers are sometimes
mysterious and stately women, sometimes foul and filthy
hags, but both seem equally terrible and potent for evil. Of
the former class we have in Vergil the Libyan sorceress, and
the Sibyl Deiphobe, to whom have been revealed the awful
secrets of the pit, whose eyes have seen unmoved the torments
of dunnest hell. Ovid’s Colchian Medea, again, is all dignity
in her despair, and her cry when she first yields to her passion
has found an echo in many a throbbing heart : 7

Uideo meliora proboque,
Deteriora sequor.

Lucan’s Erichtho is a ghastly figure, reeking of death and
corruption. She prowls amongst the tombs, and gathers from
the gallows-tree its obscene fruit, the rotting limbs of long-
executed criminals,

Immersitque manus oculis ;77 gaudetque gelatos

Effodisse orbes : et siccze pallida rodit

Excrementa manus : laqueum, nodosque nocentes

Ore suo rupit : pendentia corpora carpsit,

Abrasitque cruces : percussaque uiscera nimbis

Uulsit, et incoctas admisso sole medullas.

Insertum manibus chalybem,? nigramque per artus

Stillantis tabi saniem, uirusque coactum

Sustulit et neruo morsus retinente pependit.

The Saga of Tibullus is as well versed in enchantments as
any mediszval witch, or any beldame burned under James I.
She can control the weather and evoke the dead :

Iam ciet infernas magico stridore cateruas.”
(With her magic runes she can evoke the hosts of the dead.)
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Ovid’s Dipsas is a drunken old crone and a bawd to boot,
yet

Illa magas artes, Keaque carmina nouit.%°

(Magic spells doth she ken, such charms as Zean Circe knew.)

One of the most famous sabbat scenes in Latin literature
is the midnight incantation of Canidia and Sagana upon the
Esquiline hill before the wooden statue of Priapus.®! Horace
has spared us no hideous detail, and the extreme coarseness
of certain lines scems but to add a shade of yet more revolting
loathliness and disgust. Their faces pale and frightful to see,
with naked feet and dishevelled hair, swathed in dingy sable
cerements, the two witches uttering hoarse cries dig up the
soil with their long sharp nails and begin to rend to pieces a
black lamb, now and again thrusting a raw gory gobbet into
their gaping jaws. The warm blood pours down into the
trench ; one hag shrieks foul invocation to Hecate, the other
mutters a blasphemous prayer to fierce Tisiphone. A waxen
figure is melting fast before a hastily kindled fire.

That unique and inimitable fragment the Satyricon of
Petronius contains two wonderful ghost stories told at
Trimalchio’s banquet, the werwolf and the witches. Niceros
relates that one evening wishing to visit his mistress Melissa
he persuades a soldier to accompany him on his lonesome
country jaunt. The silver moon is shining at her full ; and
when they have rcached a spot in the road remote from the
town his companion suddenly turns aside to the hedges,
strips himself stark naked (circumminxit uestimenta sua),
and in a flash a huge wolf leaps with a fierce howl into the
depths of the wood. Bathed in a cold sweat, Niceros, dazed
and confounded, makes his way to the villa of the lady, who
greets him with the tale of a wolf which has attacked the
farm and torn the sheep, but it was driven off by a servant
who armed with a pike dealt the animal a sharp thrust. At
dawn, when the sun has fully risen, Niceros ventures back
to town, and he shudders to notice a pool of blood in the place
where the clothes lay by the wayside. On reaching home
he finds the soldier in bed and a surgeon dressing a deep
gash in his neck.

The word used by Petronius for a werwolf in this passage
is * Uersipellis,” one who is able to change his skin. Such
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an anecdote of lycanthropy is of especial interest, for it
shows that the belief not only existed but was implicitly
accepted in ancient Rome. In the old legend Lycaon
(Avkawy, an animal of the wolf kind), father of Callisto, was
turned into a wolf by Jupiter, who was worshipped under the
title Lyceeus. This points to the primitive cult of a wolf god
in Arcadia. Pliny, Historia Naturalis, VIII, xxiv, 22, writes :
‘ Homines in lupos uerti, rursumque restitui sibi, falsum esse
confidenter existimare debemus. . . . Itaque Agriopas, qui
Olympionicas seripsit, quod Arcades Ioui Lycazo humana
etiam tum hostia faciebant, immolati pueri exta degustasse,
et in lupum se conuertisse : eumdem decimo anno restitutum
athletice, certassein pugilatu, uictoremque Olympiareuersam.”
Pliny has, indeed, several anecdotes of werwolves, and it is
obvious that amongst the Arcadian mountains they were
shunned and feared. This superstition is, indeed, found in
almost all countries, and at every period of the world’s
history. It is as firmly credited in modern Greece as it was
in the Greece of Herodotus and Plato. Esthonia, Montenegro,
Hungary, Austria, Germany, Spain, Scandinavia, Iceland,
Lapland, Finland, all have an hundred legends of werwolves.
In France these monsters were supposed to infest the woods
and valleys of Brittany and Burgundy, the Landes, and the
mountainous regions of the Cote d’Or and the Cevennes.
The loup-garou when detected was sent to the stake. At
Déle in 1578 a certain Gilles Garnier was accused of this
offence. Several witnesses swore that in a vineyard near the
wood of la Serre he had devoured a little girl of eleven,
“ qu’il avait tuée et occise tant avec des mains semblans
pattes qu’avec ses dents.” The indictment, which was drawn
up by Henri Camus, doctor of laws and Councillor of the King
to the parliament of Déle, further set forth that Garnier
prowled about at night to satisfy his horrid lust, and on one
occasion, eight days before the feast of All Saints, he was seen
to catch another little girl with his teeth, but three country-
folk rescued her, and he escaped. Fifteen days after Hallow-
mas he strangled a boy ten years old, stripped him and
devoured his thighs and the fleshy part of his legs. He
confessed that he had also caught a boy of thirteen in a
thicket near the village of Pérouse, and that he had already
begun to eat his breast and arms ‘ nonobstant qu’il fust
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jour de vendredy,” when he was disturbed and fled. Con-
victed of the ‘abominable crimes of lycanthropy and
witcheraft,” Garnier was burned alive and his ashes scattered
to the wind on 18 January, 1578,

In 1578 the Parliament of Paris was for several days
occupied with the trial of a man named Jacques Rollet or
Roulet. Found guilty of being a loup-garou and of devouring
a little boy he was burned alive in the Place de Gréve.

In the following year a number of werwolves were dis-
covered in the neighbourhood of Melun and sent to the stake.
In 1588 a loup-garou was burned at Orleans, and in 1588
at Riom in Auvergne the wife of a well-known citizen was
convicted of assuming the form of a beast, and executed.
One of the most remarkable cases was that of Jean Garnier
at Bordeaux in 1608. The accused, a lad of fourteen,
described as extraordinarily agile of limb, and most strikingly
handsome with dark, flashing eyes and very sharp white
teeth, gave long and detailed descriptions of the manner in
which he attacked various young children, of whom he had
eaten more than fifty. The court condemned him to death.

On 10 July, 1847, a certain Sergeant Bertrand was tried
before a military tribunal presided over by Colonel Manselon.
For many months the cemeteries in and around Paris had been
the scene of frightful violations, but in no case could the
culprit be traced. Graves were secretly dug up, coffins burst
open, the contents gnawed, nibbled, and scattered over the
ground. The watch on Pére la Chaise was doubled, but to
no purpose. At last one night a number of detectives saw a
figure scale the walls of the cemetery where they had been
posted ; they fired, and a trail of blood and torn uniform
proved at least that the marauder was a soldier. Still he
could not be traced, until a grave-digger happened to hear
some sappers of the 74th Regiment say that one of their
comrades had been badly wounded & night or two before.
This was Sergeant Bertrand, who was proved to be the author
of these hideous crimes. He freely confessed his guilt,
alleging that he was driven to it by external powers he could
not resist. He tore up the soil with his nails as a wild beast
scratches the earth. He was unable to describe his sensations,
he only knew he ravened for the dead. After these nocturnal
excursions he generally fell into a deep sleep, when a change
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seemed to come over him. The following evening his ghastly
desires would return, and often he passed for a short while
into a kind of trance, during which, as it appeared to him,
he underwent some strange metamorphosis. The court
interrogated him closely, and he informed them that as a
child he had always preferred to human society the company
of wild animals, over whom he possessed a magnetic power.
These obsessions, which were most marked after sunset, had
first manifested themselves when he was quite young, and,
increasing in strength, at last proved irresistible. His com-
rades gave evidence that amongst them he was most popular,
always showing himself good-natured to a degree, thoroughly
liked, in fact, both by officers and by men. In the end he
was sentenced to a year’s imprisonment, and after his release
he immediately left the vicinity, never being heard of again.
Here we have a case of necrophily and lycanthropia, which,
although happily rare, one need not suppose unique, a case
quite sufficient to account for all the old tales of werwolves
and the loup-garou.

With regard to England, Gervase of Tilbury (c. 1150-1220)
in his Otia Imperialias? writes : “ Uidimus enim frequenter
in Anglia per lunationes homines in lupos mutari, quod
hominum genus gerulphos Galli nominant, Angli uero were-
wolf dicunt.” (For in England at changes of the moon we
have often seen men transformed into wolves, and these folk
the French call gerulphi, but the English were-wolves.)
Reginald Scot® discusses lycanthropy, and Burton®¢ has
left us a passage of great interest upon the subject, in con-
nexion with which he quotes Altomari, Weyer, Bodin, Sprenger,
and many other well-reputed authorities. He inclines to
think it a form of lunacy. In a famous scene Webster intro-
duces this horrid circumstance as the madness of Ferdinand :85

Pescara. Pray-thee, what’s his disease ?
Doctor. A very pestilent disease, my lord,
They call it licanthropia.
Pes. What'’s that ?
I need a dictionary to’t.
Doc. T’ll tell you :
In those that are possess’d with’t there oreflowes
Such mellencholly humour, they imagine
Themselves to be transformed into woolves,
Steale forth to church-yards in the dead of night,
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And dig dead bodies up : as two nights since
One met the duke, ’bout midnight in a lane
Behind St. Markes church, with the leg of a man
Upon his shoulder ; and he howl’d fearefully :
Said he was a woolffe : onely the difference
Was, a woolffes skinne was hairy on the outside,
His on the in-side : bad them take their swords,
Rip up his flesh, and trie.

This was perhaps suggested by the following passage from
Grimeston’s translation (1607) of Simon Goulart’s Thrésor
d’histoires admirables et memorables de nostre temps (1606) :88
“ For there be Licanthropes in whom the melancholike humor
doth so rule, as they imagine themselves to be transformed
into Wolues . . . and all night doe nothing but runne into
Churche-yardes, and about graues . . . one of these melan-
cholike Licanthropes . . . carried then vpon his shoulders
the whole thigh and the legge of a dead man. Beeing care-
fully looked vnto, hee was cured of this disease.”

The reverence shown by the African negro to the fetish
Jeopards, hippopotami, crocodiles, and other animals is closely
connected with the belief in the power of Ngoi, Moloki,
N’doshi or Uvenwega ; to wit, that certain possessors of evil
spirits have ability to assume the shape of a beast of prey
and at will return to the human form. So in Ashangoland
the natives fear the wer-leopard, in Arawak the wer-jaguar,
and in Malaysia the wer-tiger. No doubt this superstition
is largely due to leopard and tiger societies formed by young
savages to satisfy their craving for cannibalism. Dressed in
skins they steal through the woods at night to attack any
solitary pedestrian or an isolated household. After killing
their victims they cut off those portions of the body they
fancy for their eating and scoring the mutilated corpse with
the signia of the society, deep scratches and wounds to
imitate the tearing of claws and teeth, they retire t~ some
secret retreat in the heart of the vast forest to devour the
tit-bits at leisure.

The second weird story told at Trimalchio’s table is related
by the host himself. A certain lad dies, and amid the
lamentations of his mother and friends is laid out for burial.
On a sudden the hideous howling of the banshees (strige)s?
isheard in the courtyard of the house. A youngsoldier drawing
his sword throws open the door and boldly leaps out, thrusting
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right and left. A deep groan is heard; staggering back
covered with wounds and livid bruises he throws himself
swooning upon a couch. They hasten to bar the door again
and make it doubly fast. But when the wretched mother
approached the bier to give her boy one last kiss they find
the body is gone, nothing but a mere mawkin, a poppet
stuffed with straw lies there, the hags have carried off the
corpse to use the heart and entrails for their sabbat charms.
The soldier, a few days after, expires in agony, raving mad.
Surely all this might be the unvarnished evidence at a witch-
trial in the sixteenth or seventeenth centuries, grimly noted
down by Sebastian Michaelis, 0.p., by Scipion du Pleix, or
Henri Boguet.

Of immense value in the history of classical Witcheraft
and of equal value in Latin literature is that superb and
exquisite romance, which time has so happily spared to us,
the Metamorphoses of Apuleius. Perverse and exotic are its
pages, and—here for once one may rightly use that much
overworked word—truly decadent, carrying the nouella
elocutio, a thing of rarest beauty, to the highest point of
polished perfection. Born about the year 125, Apuleius was
of African origin; semi-Numida and semi-Geetulus he calls
himself. The Metamorphoses, his greatest work, was probably
written at Rome before he was thirty, soon after he had
completed his course of study at Athens. The thread of the
main story is, no doubt, borrowed from that Greek tale
whence also Lucian took his version, rewriting the original
in his own limpid and racy style with all the wit and salt and
sceptic wickedness of Voltaire. For him the supernatural
was no more true and could be no more true than were the
pretty adventures of La Chaite Blanche or Babiole to the
graceful Comtesse d’Aulnoy. Apuleius, however, was
evidently attracted by that very quality Lucian despised ;
the occult element with its infinite possibilities would appeal
to him as a professed mystic and something more than a
dabbler in necromancy and the astral sciences. ‘In the
Metamorphoses,” it has been admirably said, “a brooding
spirit of magic is over the whole narrative.”

To do anything like justice to the romance of Apuleius
and to show how every page is steeped in the supernatural
would demand a detailed analysis, here out of place. It
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must be sufficient to touch upon a few episodes. The scene
opens in Thessaly, the home of magic, and after the briefest
preemium the traveller Aristomenes tells Lucius his tale. At
Hypata Aristomenes has befriended Socrates, and seeks to
rescue him from Meroe, “saga et diuina, potens celum
deponere, terram suspendere, fontes durare, montes diluere,
manes sublimare, deos infimare,8 sidera extinguere, Tartarum
ipsum inluminare.”®® When midnight strikes the doors of
the room where they are lodging fly open and two hideous
beldames appear, the one carrying a naked blade, the other
a sponge. Whilst his companion lies there quaking with fear,
they approach Socrates, who is plunged in a hypnotic trance,
and with bitter taunts drive the sword to its hilt through
his neck. They catch the spouting blood in a bottle, until
one hag closes the wound with the sponge, muttering: “ O
sea-born sponge beware lest thou cross running water.”
Presently they vanish, and Aristomenes attempts to leave
the accursed spot. The porter, however, refuses to let him
go before daybreak, and whilst they are wrangling Socrates
awakes to abuse them both for disturbing his repose. In
high glee Aristomenes realizes that he has suffered from a
vivid nightmare, and presently the two friends cheerily set
out on their journey. Nevertheless he cannot forbear to
take a keen look at his comrade’s neck ; but there is no red
mark, no scar, no injury, no trace of a wound. Under a
clump of plane trees they stop to breakfast, and Socrates eats
with the keen appetite of a man who has walked briskly his
eight or ten miles in the clear morning air. Feeling thirsty
after the meal, he goes to the waterside and bends over to
drink. No sooner do his lips touch the stream than a gaping
wound bursts open in his throat, the sponge drops down, and
without even a cry he falls dead upon the shelving bank.
When Lucius arrives at Hypata he is the guest of a usurer
named Milo, whose wife Pamphile is a notorious witch,
‘“ maga primi nominis et omnis carminis sepulchralis magi-
stra ” (I1, 5). He is warned against her enchantments, and
at a supper he hears, the adventures of a young student
named Thelyphron, who having run through his cash under-
takes for a fee to watch all night a body to preserve it against
the attack of witches who are wont to tear off the nose, ears,
lips, and pieces of the face from corpses to employ them in
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the confection of their spells. He is told to watch with
unceasing vigilance since they may enter the room under the
form of dogs, birds, mice, and even flies or smaller insects to
effect their horrid purpose. He does indeed perceive a little
weasel, but this he scares away. In the morning the dead
man is found unmutilated, but it proves that the sorcerers
have deprived the unfortunate guardian of his nose and
ears, deftly fitting wax models in their places.

In this connexion the Rev. John Gaule’s comment upon
the practices of Master Matthew Hopkins is not wholly
impertinent : * Having taken the suspected Witch, shee is
placed in the middle of a room upon a stool, or Table, crosse-
legg’d, or in some other uneasie posture, to which if she
submits not, she is then bound with cords; there is she
watcht and kept without meat or sleep for the space of 24
hours. . . , A little hole is likewise made in the door for the
Impe to come in at; and lest it might come in some lesse
discernible shape, they that watch are taught to be ever and
anon sweeping the room, and if they see any spiders or flyes,
to kill them. And if they cannot kill them, then they may
be sure they are her Impes.””® A weasel was a very common
form assumed by witch or familiar. Thus in 1588 an Essex
crone confessed that she nourished three spirits, one a cat,
the second a toad, * the third like a Weasill, which she called
Makeshift. . . . There was one olde mother W. of great T.
which had a spirite like a Weasill.””91

Whilst Milo’s guest, Lucius intrigues with the wanton
Fotis, the serving-maid, who allows him to see her mistress
Pamphile change herself into a bird. In order to complete
this metamorphosis Pamphile anoints herself with ointment,
stripping naked, and smearing herself all over from head to
foot so that she may fly through the air.®? Burning with
curiosity Lucius begs Fotis to allow him to essay the same
experiment. But the wrong unguent is used, and he is
promptly transformed into an ass, which shape he can only
lose if he eat roses, since this flower alone can dissolve the
magic. During that night the house is burgled, and the
thieves loading the ass with their prey drive him to their
mountain cave. Adventure follows adventure and episode
episode as the picaresque panorama unfolds before our eyes.
Some are of the most exquisite beauty; some are grossly
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obscene ; some are romantic as a canvas of Salvator Rosa,
some are realistic in exactest detail as an interior of Gerard
Terborch ; some are mere thumb-nail sketches; some are
of considerable length ; some arise directly out of the main
narrative ; some are introduced almost accidentally; all
are of such surpassing interest that we feel none to be super-
fluous ; there is not a dull page, not a dull line anywhere.
The conclusion, the whole of the eleventh book, rises to a
strain of rapturous mysticism, where the words often melt
into an ecstasy of Platonic loveliness. The prayer of Lucius
on the moonlit shore and the vision of the goddess * seculorum
progenies initialis, summa numinum, regina manium, prima
ceelitum, deorum dearumque facies uniformis ’ (XI, 5), whose
feet are swift upon the waves of the sea, whose robe is the
light of the stars, whose mantle is as the beauty of nature,
at morning, at noontide, and at the setting of the sun, who
is all things and in whom all things live, are conceived in a
strain of etherial ecstasy, and it was passages such as these
which caused Apuleius to be regarded as a mighty magician
in his life, and after his death in some sort as a rival of the
true God, as Antichrist himself.??> Not without reason in
those dangerous days did the Fathers and early Christian
writers look askance at the philosopher of Madaura and his
works. “ Aut indicauit aut finxit,”®* shrewdly comments
S. Augustine with reference to the Metamorphoses, implying
that there is something more than a substratum of truth
under the most extraordinary adventures. Lactantius regards
Apuleius with horror. He is a worthy compeer of Apollonius
of Tyana, both avowed enemies of the Cross. He was a
sorcerer, of whom wonderful things are related, diabolic
crafts. “ Mirum quod Apuleium preetermisit, cuius solent et
multa et mira memorari.”95

The Apologia (De Magia) of Apuleius hardly permits of
more than brief mention here. It is a long and elaborate
literary amplification of the successful defence he made before
Maximus Claudius, the proconsul of Africa, when he was
accused of sorcery, of having gained the affections of the
widow Pudentilla by unlawful charms, and of having poisoned
his stepson Pontianus. The whole speech well repays detailed
study. We have the most trifling matters mixed up with
charges of the greatest gravity. Apuleius reminds the court
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that according to many authorities in Persian a magician
“ magus > means a priest, and that magic is an art dear to
the immortal gods. “ Nam si, quod ego apud plurimos lego,
Persarum lingua magus est, qui nostra sacerdos quod tandem
est crimen sacerdotem esse ? . . . auditisne magiam, qui
eam temere accusatis, artem esse dis immortalibus accep-
tam ? % He soon disposes of the suspicion that he had
been buying, for magical purposes,®? rare fish, especially the
“ ueretillum ” and the ‘ uirginal,” upon which the pro-
secutors foolishly attempted an obscene play of words, trying
to give infamous hints of clandestine debauchery. Thallus,
a boy whom he was supposed to have bewitched, was proved
to be an epileptic long before Apuleius had ever seen or heard
of him, and of several other lads upon whom, as it was alleged,
he had cast the evil eye not one was forthcoming. There was
question of a mysterious little image, which Apulejus had
ordered to be secretly made of the costliest wood for purposes
of goetic ritual ; it was said to be in the form of a carious
skeleton, gaunt and loathly. This he worshipped in a private
chapel, calling it Baciieds, the King.®® The sculptor,
Cornelius Saturninus, had already been summoned and was
in court ; the figure was produced and shown to be Hermes,
nude and lovely in the bloom of immortal youth. From
beneath his petasus curled the crisped locks, a smile was on
his lips, laughter in his eyes. In fine, it seems as though from
first to last Apuleius was secure of the issue; he merely
played with his adversaries, laughed at his accusers, covered
them with ridicule, and availed himself to the utmost of this
golden opportunity to display all the flowers of his ornate
and embroidered rhetoric.

That Apuleius should have been accounted a magician is
hardly surprising, but that Vergil should be regarded by the
medieval imagination as an adept in occultism is indeed an
extraordinary circumstance. Yet it is not difficult to
appreciate how this came about in the course of time. His
undisputed supremacy in Latin literature and the mysticism
of his greatest lines (VIth Zneid) soon spread the idea of
a cryptic meaning in his verses, an idea which is assuredly
not without foundation. Minucius Felix, Lactantius,
S. Augustine, and not a few early fathers distinctly separate
Vergil from all other Latin authors. Messianic prophecy was
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read into the Fourth Eclogue; Vergil and the Sibyl were
actually regarded as witnesses to a coming Messiah along
with the Prophets of the Old Testament and the Saints of
the Old Dispensation. The piety and pity for Vergil regarded
him as a gentle soul who had barely missed the salvation
offered by Christ. Had not S. Paul visited his tomb at
Naples ? And upon the Feast of the Apostle year by year
the Canons of the church of San Paolo in Mantua in the
sequence at Holy Mass sang :%°

Ad Maronis mausoleum
Ductus fudit super eum
Pie rorum lacrymee ;
Quem te, inquit, reddidissem
Si te uinum inuenissem
Poetarum maxime !

Statius owed his conversion to reading the Fourth
Eclogue :19° the martyr Secundianus, venerated at Toscanella,
is said to have embraced Christianity after its perusal. It
was on the strength of this poem that Vergil’s likeness was
set among the carven seers in the Cathedral of Zamora ; it
was on the strength of this poem that in the Cathedrals of
Limoges and Rheims the Christmas appeal was made:
* O Maro, prophet of the Gentiles, bear thou thy witness unto
Christ.” “In every age of Christianity,” continues Mr.
Myers, “ from S. Augustine to Abelard, from the Christmas
sermon of Pope Innocent III to the Prelectiones Academice
of the late Mr. Keble, divines and fathers of the Church have
asserted the inspiration of this marvellous poem.” The
Fourth Eclogue, in truth, formed a link between the old
faith and the new.

There is also the story of S. Cadoc!®* who used to make
his scholars learn Vergil by heart; and one day whilst
walking, his Zneid under his arm, with his friend and com-
panion S. Gildas!°? upon the seashore at Llancarvon, the
holy abbot began to weep at the thought that the poet,
whom he loved so much, might perhaps never attain to the
bliss of Heaven. At the moment when S. Gildas sternly
reprimanded him for his * perhaps,” saying that assuredly
Vergil would in nowise find entrance into the kingdom of
God’s elect, a sudden gust of wind tossed S. Cadoc’s book
into the sea. * If that book return to thee,” said S. Gildas,
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“then will I believe that Vergil may be saved.” But
S. Cadoc, who was deeply moved, withdrew to his cell, and
throwing himself upon his knees before the Crucifix, prayed,
¢ Lord Jesus, Thou didst die for all. I will not eat a mouthful
of bread nor drink a drop of water, until I know truly what
fate God has allotted to one who sang upon earth as the
Angels sing before His throne.” And as he cried to God
a clear sweet voice said, but very softly : “ Pray for me.
Pray for me, Never be weary of praying. I shall yet sing
eternally the mercy of the Lord.” The next morning a
fisherman brought the abbot a mighty salmon he had taken,
and when they opened the fish they found therein, unharmed,
the book which the breeze had snatched from the Saint’s
hands.

Already under the Roman empire it was common to peer
into the future and discover the secrets of fate by that peculiar
mode of divination known as the “ Sortes Uergiliane,” that
is to say by opening the poems at random to find some omen
or message. There is a story that when Charles I consulted
a Vergil in the Bodleian Library at Oxford he lighted upon
the passage in the Fourth Book of the Aneid, which
commences (615-20) :

at bello audacis populi uexatus et armis,
finibus extorris . .

Throughout the ages this strange invocation has been
addressed to Homer, Vergil, and the Bible alone, and it is
a singular illustration of the mysterious spell exercised by
the Roman poet’s name that he should have kept his place
side by side with the Bible itself as an oracle of destiny.
But common tradition also represented Vergil as a wizard,
a past master of the black art. Professor Comparetti has
shown that this legend first grew out of popular Neapolitan
folklore, although curiously enough the earliest literary
accounts are not Italian.19% The first writer to mention it is
John of Salisbury, in his Polycraticon de Nugis Curialium et
Uestigiis Philosophorum (1156), who describes Vergil as
fashioning for Marcellus a magic fly which would destroy all
other insects. In the letters of Conrad of Querfurt, after-
wards Bishop of Hildesheim, the representative at Naples
of the Emperor Henry VI, many more details are given, the
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talismans and charms wrought by Vergil are described, such
as the statue of an archer whose arrow pointing to Vesuvius
prevented the eruption of that mountain. These stories with
many fantastic accretions occur again in the Benedictine
Alexander Neckam’s De Naturis Rerum (c. 1200), in the Otia
Imperialia (1210-14), and in the French poem Image du
Monde (1245), in which latter we first read of the famous
brazen head. In the rhymed Weltbuch of Johann Enenkel
of Vienna (1250) Vergil is represented as having found the
Devil imprisoned in a glass bottle and as only releasing him
when he had learned all magic. Here also occurs the extremely
popular story of his assignation with a Roman lady, who
fools him at the tryst, and exposes him to public ridicule by
leaving him hanging half up to her window in a basket. This
foolish jape was even carved on the misereres of churches,
The Roman de Cleomandes of Adenés li Rois (c. 1290) first
mentions Vergil’s famous figure holding the mirror which
showed at Rome if treason were hatching anywhere—the
Saluacio Rome. All the old fables are related in the French
romance of the Renard Countrefait (c. 1819), whilst the
German fourteenth-century poems Reinfrit von Braunschweig
and the Wartburg-knig enlarge upon his compacts with the
Devil in great detail. The prose Cronica di Partenope of
Bartolomeo Caracciolo (1882) seems to be the first Italian
attempt to weave together the Vergilian legends. In the
Process of the Seven Sages (1880) the ninth tale relates the
* nigromancie ” of Vergil at Rome, and the same anecdotes
reappear in the Gesta Romanorum (No. 27). Later stages of
the legend are seen in Le Myrem des Histors written at Liege
by Jean d’Outremeuse in the fourteenth century; in the
English Lyfe of Virgilius (1510) ; its French version, the Faicts
Merveilleuz ; and in the Spanish romance of Virgilius (1550).

According to the Faicts Vergil carried off the beautiful
daughter of the Soldan of Babylon, baffled her father by
sorcery, built Naples, and established a flourishing school of
magic there. During the sixteenth century the legend was
immensely relished by the vulgar, and we meet with such
productions as a black-letter volume with the title This boke
treateth of the lyfe of Virgil, and of his death, and many other
marvayles that he did in his lyfe-time by witchecrafte and negro-
mancy, through the develles of hell.
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It is worth remark that even Horace is said to have been
reputed a benevolent magician by the peasants in the neigh-
bourhood of Palestrina.04

Pliny in the opening chapters of Book XXX (‘‘ Medicine
ex animalibus per morbos digeste *’) of his Historia Naturalis
discussed magic more fully, perhaps, than any other ancient
writer, only to decide that all occultism is imposture,  fraudu-
lentissima artium.” That it is so universally believed and
practised is, he says, not in the least surprising, since it
satisfies three imperative needs of humanity. First, it is
credulously thought to have strange curative powers and to
be a kind of potent medicine ; secondly, by the allurements
and fascinating hopes of the future which it holds out it
ministers to man’s sickly craving for the supernatural, and
adds “ uires religionis, ad quas maxime etiamnum caligat
humanum genus.” Thirdly, by means of astrology it pro-
fesses to discern what is to come, and is greedily embraced
by those who wish to know their destiny and the luck which
the years may bring. Pliny considers that Zoroaster was the
first magician, and so that magic is of Persian origin. His
disciple Azonaces handed on the tradition. The philosopher
does not forget to point out that the Iliad has no reference
to magic, whilst the Odyssey contains many allusions to
Witchceraft ; Proteus, and the song of the Sirens, Circe, and
the evocation of the dead. He suggests that Orpheus may
have carried the superstition into Thessaly. Thence he
passes on to history, to Osthanes, the wizard who accom-
panied Xerxes; Pythagoras; Empedocles; Democritus ;
Moses; Jannes the Egyptian ;1% and a second Osthanes
who lived in the days of Alexander the Great.

The evidence of the Twelve Tables as to indigenous magic
in Italy is not overlooked : ‘ Exstant certe et apud Italas
gentes uestigia [magices] in duodecim tabulis nostris.”
During the consulship of Cnaeus Confelius Lentulus and
Publius Licinius Crassus a law was 'passed “ne homo
immolaretur.”

But in spite of Pliny’s scepticism his book is a regular
storehouse of charms and magic recipes. Thus, if you have
gout rub the limb with oil in which have been distilled the
intestines of frogs and a dead toad burned to ashes. Or apply
the Aplysia depilans to the affected part (XXXII, 26). If



36 THE GEOGRAPHY OF WITCHCRAFT

you have a fever, * wear as an amulet the carcass of a frog,
minus the claws and wrapped in a piece of russet-coloured
cloth ” and you will be cured (ibid. 28). The liver of a
dolphin will be found efficacious if there are violent symptoms,
or any convulsion.

Under the early emperors “ malefici ’ and “ mathematici ”
were repeatedly banned, and from time to time there were
sporadically severe prosecutions, but even the Ceesars them-
selves dabbled in magic all the while. Augustus, although
he made a huge bonfire of all the grimoires in Rome,%¢ was
the most superstitious of men: ‘ Whilst he was living in
retirement at Apollonia in company with Agrippa he con-
sulted a famous fortune-teller named Theogenes, who upon
casting his horoscope instantly knelt before him and hailed
him as emperor.”

Signs and omens he regarded as infallible, and he always
paid particular attention to dreams, often allowing his plans
to be regulated by what he conceived to be their signification.
He likewise had his lucky and unlucky days, and nothing
would induce him to settle any important business or com-
mence an undertaking on one of the latter. Livia, also, was,
largely guided by the advice of astrologers and diviners.
Before the birth of Tiberius she employed every known mode
of ascertaining the future of her child, amongst other things
taking an egg from a hen that was sitting and keeping it
warm in her hands and those of her maids by turns until
a fine young cockerel with a large comb was hatched. When
she was brought to bed the baby was at once carried to
Scribonius, a famous Chaldean, who prophesied that one day
the highest honours awaited him. Tiberius forbad persons to
consult fortune-tellers or occultists alone without a witness,107
But the emperor himself, although at one time he banished
all public professors of astrology from Rome,1%8 kept a
certain Thrasyllus in constant attendance, and so great was
the influence of this adept that, Suetonius says, he often
checked the emperor’s cruelties and persuaded him to pardon
many whom he had condemned. Claudius would not repeal
the decree of banishment, but even reinforced it with a further
statute, * senatus consultum atrox et irritum.””1%®

Under Nero Rome again swarmed with occultists of every
kind, and although he repeatedly declared he had no faith
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in anything of the sort, 10 he anxiously consulted an astrologer
named Babilus with regard to the appearance of a blazing
comet, and when this man announced that such an omen
must be expiated by noble blood, without hesitation he
butchered half the aristocracy of the city.l!? At the same
time Musonius, a Babylonian, was imprisoned on a charge
of necromancy,!1? probably because he was suspected of
being in the employ of the emperor’s enemies. Tacitus tells
us that the house of Poppea was always thronged with packs
of astrologers, whom she consulted at every turn, and that
one of these, an Egyptian, Ptolemy, predicted to Otho, about
“the time of his Spanish expedition, that he would return to
Rome as Casar.113 It is certain that Otho in his short reign
of ninety-five days consorted with magicians and afforded
them every encouragement to exercise their arts. Vitellius,
however, gave them short shrift ; there was, in fact, no class
of persons whom he more heartily detested, and if they were
accused before him he sent them to death without even a
pretence of trial or justice. Immediately upon his arrival in
Rome he had issued a proclamation ordering all astrologers
to leave the city by the first of October, and during the night
a mysterious bill was posted in prominent places up and
down the streets, which ran: ‘ Notice. The Chaldzans
decree that on the said day of the said month Vitellius
Germanicus shall be no more.” This drove the emperor to
madness, and he wreaked his vengeance upon all who fell
into his clutches. Yet gossip said that he had been guilty
of his mother’s death by withholding sustenance when she
was seriously ill, since long before a German witch had
prophesied that if he survived his mother he would reign
for many years in peace and prosperity.!'* Vespasian
enforced the sentence of banishment promulgated by his
predecessor, although retaining a certain Barbillus, a fortune-
teller, always about his person.!?> Under Titus those who
ventured to return began to be openly tolerated, whilst under
Domitian they were royally encouraged.

A famous passage in the Sixth Satire of Juvenal gives a
realistic and striking picture of the superstitions of Rome at
this period. The lady is at her toilet, she is in haste having
an assignation at the temple of Isis, and half a dozen maids
are busy tiring her head. An ancient matron gravely directs
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and approves the anxious operation whilst curl is deftly built
upon curl, and the whole attendance watch in breathless
suspense as though their mistress’ very life were at stake.
A thundering knock at the door interrupts so serious a
business. With haughty stride a tall priest of Cybele enters.
Forgetful of her coiffure the lady leaps to her feet, and with
clasped hands seems to hang upon his lips. Yes; he has
consulted the goddess, but the omens alas ! are not altogether
favourable ; there will be sickness early in September, she
must avoid the autumn winds ; but there is a way, he can
find a way. If she will present an hundred eggs, and also
bestow some of her garments, the murrey-coloured robe will
serve, he will charm the disease so that it will pass into the
dress and she will clean escape the danger. Were he to bid
her break the ice that coats Tiber in mid-winter and dip thrice
into the shivering water at dawn, were he to bid her crawl on
her tender hands and knees round the Campus Martius, or
journey to Egypt to bring back a libation of hallowed lymph
from the Nile at distant Meroe, all this would she do, for by
the mouth of that swarthy eunuch clad in fair white linen
with the nodding tiara upon his head speaks Isis herself,
mystic Isis commands. Presently there creeps in cringing
and courtesying a humble Jewess whose sweaty palm is
crossed with a silver coin, and whose garlic breath whispers
promises of luck and fortune. Or the Armenian soothsayer
must be visited, but very secretly. He will deftly open a
dove or a chicken with his knife and peering into the quivering
entrails read whether young Postumus be false or true.
Would you learn more and can you pay well, a child may
be sacrificed ; it is the surer way, but it is dangerous, for the
seers have been known to blackmail their wealthy clients.
Best of all, by heavy fees a Chaldean may be won to read
the stars, but he must be one who has suffered for his magie
skill, who was imprisoned under Nero and narrowly ’scaped
death under Vitellius. He will tell you to a day how long
your old mother will live, if your husband is likely to last,
if that rich uncle will go off this winter, and perchance—who
knows ?—the cunning man may help you with a sleepy
medicine.

Lucian, with his flippant yet caustic mockery, in his
Menippus ridicules the astrologers, sons of Zoroaster; and
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more than once takes occasion to flout the charlatans and
magic quacks with their brew of love philtres, their incanta-
tions to injure an enemy, spells to discover hidden treasure,
their talismans, their periapts, their amulets and trumpery,
but his sarcasm and laughter fell upon deaf ears. The belief
in magic was too fascinating, it had its roots too deep in the
cravings and curiosity of human nature to fall before a jest.
And soon, moreover, the occult was to take a terrible and
a darker shade. No doubt, as is hinted from time to time,
human sacrifices had been offered in remote and barbaric
districts, even in Rome itself, under conditions of inviolable
secrecy or when some crueller tyrant had brief but bloody
sway, but we find that now the human sacrifice is coming to
be regarded as the quintessence of divination, the cream of
the goetic art, a bribe whereby alone the true decrees of fate
can be wrested from the lips of dim shadowy powers. The
decadent and weary Hadrian sat upon the Imperial throne,
an unquiet dreamer of strange dreams, who in the midst of
conquests, restless travelling to and fro, and grave state-
cares, was deeply influenced by the mysterious and sym-
bolical creeds of a dimly apprehended East, and greatly
desired to see that neo-Hellenism which was already moulding
the fantastic imaginations of the Alexandrian Platonists.
Such an esthete would undoubtedly be addicted to every
superstition, and all antiquity agreed about this trait in his
character. “In summa familiaritate,” wrote Spartianus,
* Epictetum et Heliodorum philosophos, et (ne nominatim de
omnibus dicam) grammaticos, rhetores, musicos, geometros,
pictores, astrologos, habuit : pre ceteris (ut multi asserunt)
eminente Fauorino.”11¢ Ammianus Marcellinus spoke of
him as ¢ futurorum sciscitationi nimiee deditum.” Tertullian
described him as “ curiositatem omnium exploratorem.” It
was he who established the exotic cult of Antinous, of which
Dion Cassius, who wrote less than a century after the events
related, and who in compiling Hadrian’s life had beneath his
eyes the emperor’s own Commentaria published under the
name of the freedman Phlegon, gives the following account :
“In Egypt he also built the city named after Antinous. Now
Antinous was a native of Bithynium, a city of Bithynia,
which we call also Claudiopolis. He was Hadrian’s favourite,
and died in Egypt : whether by having fallen into the Nile,
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as Hadrian writes, or by having been sacrificed as the truth
was. For Hadrian, as I have said, was in general overmuch
given to superstitious subtleties, and practised all kinds of
sorceries and magic arts. At any rate he so honoured
Antinous, whether because of the love he felt for him, or
because he died voluntarily, since a willing victim was needed
for his purpose, that he founded a city in the place where he
met this fate, and called it after him, and dedicated statues,
or rather images, of him in, so to speak, the whole inhabited
world.” Aurelius Victor, also, has the following significant
phrase : ¢ Others maintain that this sacrifice of Antinous was
both pious and religious; for when Hadrian was wishing to pro-
long his life, and the magicians required a voluntary vicarious
victim, they say that, upon the refusal of all others, Antinous
offered himself.” To discuss at length the mystery of the
death of Antinous would be impertinent, more especially as
upon a candid inquiry there is surely little mystery but much
misunderstanding. I have no doubt at all that Antinous was
accidentally drowned, and for this simple and straightforward
view there is the authority of Hadrian himself: el Tov
Neihov ékmegav are the emperor’s words as quoted by Dion.
I do not for a moment believe that Hadrian immolated the
boy whom he so dearly loved, and, in the pathetic phrase of
Spartianus, ““ quem muliebriter fleuit.” The most important
point, however, as far as we are immediately concerned is
that Hadrian was so notoriously given to the black art that
even when his favourite happened to slip from the royal barge
to perish beneath the green waves of the Nile popular rumour
soon connected the lad’s death with some horrid ceremony
of necromantic lore. Dion, it is true, uses the word
lepovpynfels and seems inclined to believe that Antinous
fell a victim to some act of divination, whilst Aurelius Victor
holds the same view in & modified form. Yet their evidence
may be largely discounted in this particular. For Dion has
come down to us merely in fragments and in the careless
epitome of John Xiphilinos of Trapezus, a Byzantine Basilian,
whose abridgement allowed of any and every kind of inter-
polation and abuse. Aurelius Victor (fl. A.p. 860) compiled
his history at too distant a date to be of authoritative value,
and the integrity of his work, moreover, has been gravely
questioned by scholars. It is only fair to add that by a law
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of Hadrian, human sacrifices, avfpwmobuaiar, were most
strictly forbidden throughout the Roman empire, as Porphyry
tells us.

The insane Commodus (a.Dp. 180-92), who had himself
initiated in the rites of Mithra, was deterred by no scruples,
and drunk with the omnipotence of his own assumed divinity,
he ordered that youths, and those not the least comely, should
be selected as victims for his altars. * Sacra Mithriaca
homicidio uero polluit,”” says Lampridius.!1? These abomina-
tions were largely practised for the sake of eatispicium, an
examination of human entrails for the sake of divining the
future.

M. Didius Salvius Julianus, who bought the Roman empire
of the praetorian guards, when it was put up to sale after the
death of Pertinax (A.p. 198), but who only reigned two months
from 28 March to 1 June, being assassinated by the soldiers,
was excessively given to magic, and resorted to the same
hideous sorceries.

¢ Julianus was also given to a particular kind of madness,
the consultation of magicians before he undertook any
business and the conduct of affairs under their direction,
since hereby he imagined that he could either assuage the
dislike the people bore him or else curb the violence of the
soldiery. For his satellites were wont to offer in sacrifice
victims clean contrary to any Roman custom, they also made
trial of foreign spells and incantations, and dabbled in that
kind of sorcery called Katoptromancy, which is to say that
boys, when they have been blindfold for a while and certain
runes recited over them, see the future in a mirror. Thus a
boy is said to have seen the murder of Julianus and the
accession of Severus,”118

Caracalla, a sadist, whose reign (a.n. 211-17) drenched
Rome in blood, continued the same horrible practices.
Lampridius in his life of Heliogabalus relates how that
Ceesar impurissimus was in the habit of slaying handsome
and mnoble youths : “ Cadit et humanas hostias lectis ad hoc
pueris nobilibus et decoris per omnem Italiam patrimis et
matrimis, credo ut maior esset utrique parenti dolor. Omne
denique magorum genus aderat illi operabaturque quotidie,
hortante illo et gratias diis agente quod amicos eorum
inuenisset,1® quum inspiceret exta puerilia, et excuteret!
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hostias ad ritum gentilem suum.”12! (He also slew human
vietims, searching throughout all Italy for the comeliest
youths of high rank whose fathers and mothers were yet alive,
m order (as I believe) that he might the more grieve these
wretched parents. He kept swarms of sorcerers of every kind
daily at his side and constantly employed their services,
encouraging them in their dark crafts and often giving thanks
to the gods, inasmuch, as he said, he had made friends of the
friends of heaven, since he was so entirely devoted to the
inspection of the entrails of human victims for purposes of
divination and was wont to offer.)

Maxentius (a.D. 806-12) is credited with the same loathly
mania ; yeoyrdy omhayxva Bpépwr Siepevvouévov, are the
words of Eusebius, and there can be no doubt that human
sacrifices were, in blind obedience to the soothsayers and
magicians, not infrequently offered by the apostate Julian
(ao.p. 861-3). The Byzantine emperor Constantine V,
Copronymus (741-75), whose life was as filthy as his name,
and whose reign is one monotonous chronicle of persecution
and blood, although utterly void of religion was nevertheless
addicted to necromancy and the foulest goetic superstitions.
Whilst seemingly little better than an atheist, in secret he
practised conjurations and ceremonial magic, and was covertly
notorious as given to human sacrifices, immolating his tender
victims with prolonged and most exquisite tortures.!2?
Despots, for ever trembling for their lives, half-maddened by
their debaucheries and cruelties, in their corroding anxiety
to read the book of fate and secure their own safety have
stopped at no crime to be assured of length of years and
unshaken power. The eatispicium was not unknown to
princes of later centuries, to Ezzelino da Romano, Sigismondo
Malatesta of Rimini, Pier Luigi Farnese, and this is certainly
the true explanation of the mysterious murder of the beautiful
Astorre Manfredi by Cesare Borgiain Hadrian’s Mausoleum.123
Perhaps the most striking instance of this monstrous crime
is met with in Gilles de Rais, who is known systematically
to have murdered several hundred children of both sexes,12¢
victims of his diabolical lust, for purposes of magic. During
the outbreak of sorcery (1679-82) at Paris under Louis XIV
there are innumerable cases of children, generally of a tender
age, being sacrificed at the blasphemy of the Messe Noire,
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The abbé Guibourg, the abbé Lemaignan, the abbé Cotton,
and several other priests, concerned in these foul mysteries,
confessed to having killed infants during the clandestine
liturgy. In 1650 at Bologna two renegade religious, two
loose women and their two gallants were prosecuted for
profaning the Blessed Sacrament by giving It to a goat and
to a goose, and also for the slaughter of three children from
whose entrails they endeavoured to read the future, there-
after distilling them in an alembic to confect a charm. Pope
Innocent X was so horrified at the confessions that he
directed the Roman Inquisition specially to inquire into the
case.125 In December, 1924, Fritz Haarmann, the *“ Hanover
Vampire,” was condemned to death at Berlin for twenty-four
murders, seven-and-twenty being charged against him. It
was believed that he was guilty of at least fifty in all. The
victims were invariably young fellows between twelve and
eighteen years of age, and Haarmann alleged that he attacked
them whilst in a state of trance. The full details could not
be generally reported, but it seems most probable that we
here have a similar case to that of Gilles de Rais. Some
hideous belief impelled this fiend to commit these atrocious
deeds. I suggest that Haarmann and his young confederate
Hans Granz, whose sentence of death was commuted to
twelve years’ penal servitude, were Satanists. Possibly it is
not without significance that in December, 1919, the authori-
ties broke up a gang of devil worshippers at Berlin. A
numerous gathering was surprised at midnight whilst their
orgies were being celebrated at the Café Kerkau. After a
feeble resistance the police, who were more than a hundred
strong, drew their revolvers and the whole assembly sur-
rendered. There were present two hundred men and two
hundred and fifty women, of whom the majority were nude,
others being scantily draped in the most fantastic garments.
All were conveyed to prison in covered motor-lorries and it is
said that several army officers were among the prisoners.!2¢

That, even to-day, the foul superstition of human sacrifice
is sometimes attempted an extraordinary story, which comes
from New York, conclusively shows. On Sunday, 17 January,
1926, the Central News (Westminster Gazelte, 18 January)
reported :

‘ Police, attracted by the screams of a woman, broke into
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a house in Park Street, Brooklyn, yesterday, just in time to
save the life of a Mrs. Parello, who was being * sacrificed ’
by a man named Joseph Musca and his wife.

“ They found in a room, dimly lighted and with heavy
curtains drawn across the windows, Mrs. Parello being held
in a chair by a man, who was at the same time uttering an
unearthly chant and stabbing at the woman with a knife,
aided in his incantations and murderous work by the woman.

“In the room was an altar of strange shape and on it a
lamp, while round the walls were bones and grotesque objects.

“The two fanatics were executing a ghastly dance and
throwing tufts of the victim’s torn-out hair on the lamp flame.

‘“ The police seized them and pulled them back from the
vietim, who was by that time unconscious.

“ Mrs. Parello was taken to a hospital, and is in a serious
condition. Musca and his wife are under mental examina-
tion.”

It would indeed be surprising if magic had not flourished
throughout the empire with the direct encouragement of
Casars such as Commodus, Caracalla, and Heliogabalus.
Even the stoical Marcus Aurelius Antoninus, * the Philos-
opher,” favoured astrologers, resorted to them for counsel,
and followed their injunctions. For when the Empress
Faustina, having fallen ill of a languishing complaint which
the doctors were unable to diagnose or cure, confessed to
him that she was pining for love of a certain handsome
gladiator upon whom she had cast her lustful eyes, and must
assuredly expire unless he were admitted to her bed, the
anxious wittol hastened to the Chaldeans, since they were
famous for their skill in compounding philtres to assuage
amorous desire. A remedy was promptly prescribed. The
unfortunate athlete was to be slain, and the empress was
directed to bathe her body in his reeking blood. This was
accordingly done, and she forthwith declared herself cured
of her passion.12” There can be no more striking example
of the implicit trust which was put in the power of the
astrologers than that at their mere word such a savage
barbarity should have been enacted without scruple or
hesitation and that Faustina should have agreed to so loath-
some a remedy. It is possible, of course, that Capitolinus
has not told us the whole tale. It may be the story of



GREECE AND ROME 43

Phaedra and Hippolitus once more, of Joseph and Potiphar’s
wife, of Circe and Encolpius, and the empress was, perhaps,
avenging herself for the gladiator’s disdain and rejection
of her favours. In any case the incident clearly shows that
even a spirit such as that of Marcus Aurelius, whom Niebuhr
called the noblest character of his time, could be swayed by
the most degrading and horrible superstition.

Even to-day human sacrifice is not unknown, and Sir
Harcourt Butler, the Governor of Burma (according to the
Daily Ezpress, 25 March, 1925), reports that it prevails among
the wild tribes of the Naga Hills on the borderland of Assam,
a people nominally under the British flag. The Nagas, even
as the primitive Shans and the Singphos, who roam the dense
jungles of Hukawng Valley, worship dark and terrible deities
whom in times of scarcity or during an epidemic of disease
of any kind they find it necessary to propitiate. When simple
offerings of fruit, grain, or goat’s flesh fail to move their gods,
the Nagas send forth the ‘‘ head-hunters ”’ to make a human
capture.

Stern efforts have been made to stamp out these hideous
rites. As lately as 1917 an average of twenty boys and thirty
girls were kidnapped annually from Assam and sacrificed.

Many other border tribes are infected by similar beliefs.
It is not long since a Khasi cowherd of Wahumar, in the
Shillong district, was tried for making a human sacrifice to a
local hill deity in the belief that the rite would bring him
prosperity. Orissa, on the Bay of Bengal, has been the scene
of many such sacrifices, but they have been conducted with
so much secrecy that the offenders have rarely been traced.
At Dacca not long ago one man and thirteen women were
sacrificed to appease a local deity who had smitten a village
with cholera.

In spite of sternest prohibition and every precaution
similar rites continue to be common almost all over Africa.
Three years ago, in 1928, six chiefs of the Mashonas of the
Mount Darwen district of Rhodesia were sentenced to death
for sacrificing a girl who lived in a cave in the hills, in order
to bring to an end a protracted drought. They urged in their
defence that the day after the sacrifice abundant rain
actually fell.

Instances have even occurred in Europe. In September,
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1920, the Madrid authorities investigated the sacrifice of a
young shepherdess in the province of Estremadura, and in
October, 1921, at Hoog Soeren, in Central Holland, a religious
fanatic buried two children alive in order that ‘ the village
might be saved from the wrath to come.” Fortunately, the
act was discovered, and the children were rescued.

Septimius Severus (198-211) fiercely attacked the Chal-
deeans and fortune-tellers, condemning many to death as well
as executing those who had consulted them. But this was
not so much that he hated occultism, as that he feared
conspiracies against his power, and was suspicious lest per-
tinent questions should be asked and omens observed with
regard to the length of his reign. ‘ Multos etiam quasi
Chald®os aut uates de sua salute consuluissent, interemit,”
says Spartianus in his life of that emperor (15). And
Tertullian in his 4pology writes : * Eadem officia dependunt
et qui astrologos et haruspices et augures et magos de
Caesarum capite consultant.”

Less than a quarter of a century later, Alexander Severus
was not only tolerating astrologers and magicians, but even
helping them with gifts of money and, in some cases at least,
with regular salaries for their services. ‘‘ Rhetoribus, gram-
maticis, medicis, haruspicibus, mathematicis, mechanicis,
architectis, salaria instituit.”’?2®8 Nevertheless we find the
two great jurists, Ulpian, the chief adviser of the emperor,
scriniorum magister, and Julius Paulus, a prominent member
of the Consilium, prefectus preetorio, both formally and
officially condemning the use of grimoires or books of spells,
*“libros improbate lectionis ” is the phrase of Paulus.12®
And Ulpian lays down that the possession of such volumes
is in itself illegal. If such are found in any house the owner
is to be mulcted in a heavy fine and sent into exile; if he
be of low estate or a slave he is to be punished with death.
The books themselves are to be publicly burned. The
suspicion was always present that those who consulted
wizards might be aiming at the prince’s life, and Paulus
rules: “ Qui de salute principis, uel de summa reipublice
mathematicos, hariolos, haruspices, uaticinatores, consulit,
cum eo qui responderit, capite punitur.’130

Gordian the Elder (a.n. 288) who is always accounted an
excellent prince, was wont to consult astrologers on affairs



GREECE AND ROME 47

of moment, although sometimes he does not seem to have
taken their predictions very seriously. ‘ When Gordian
the Elder once consulted an astrologer about the birth of his
son, it is said that the wise man answered ‘¢ The child will
be the son of an Emperor, and himself an Emperor.” The
story goes that Gordian laughed heartily, but the astrologer
showed him a bright star which was then high in the heavens,
and appealed to certain old books to prove that he was
speaking the truth. Moreover with that unflinching con-
fidence which is born of absolute conviction he foretold both
the day and manner of their deaths to the elder as well as
to the younger, nay, he named the very places where they
would severally end their lives.””131

Aurelian (A.D. 270), immediately after his election as
emperor by the legions on the Danube, secretly sought
certain Gaulish sybils, Druidesses, to inquire of them whether
the throne would remain in his family, to which they replied
that in the whole history of Rome there should be no names
nobler than those of his house. A prophecy which the
courtly, not to say sycophantic, historian Flavius Vopiscus
sees fulfilled in Constantine. In his reign the Marcomanni,
a powerful German tribe, swiftly debouched upon Italy, and
the Senate in obedience to the emperor’s command at once
ordered the Sibylline Books to be examined, in whose cryptic
pages they found that if sacrifices were offered in certain
spots the invaders would be checked and overcome, and, says
Vopiscus, “ita barbaris restiterunt, quos omnes Aurelianus
carptim uagantes occidit.”’132 The speech made on that
occasion, 9 January, by Fulvius Sabinus, the Preetor Urbanus,
has been preserved and commences thus :

“ We commend to your attention, O Conscript Fathers, the
advice of the Pontifical College and the letters of Ceesar
Aurelian, wherein he gives orders that the Sibylline Books be
examined since herein under divine guidance may be ascer-
tained some prospect of concluding hostilities.””133

When appointing his officer Saturninus commander of the
Eastern frontier Aurelian with great contempt scarified the
Egyptians as “ uiri uentosi, furibundi, iactantes, iniuriosi,
atque adeo uani, liberi, nouarum rerum usque ad cantilenas
publicas cupientes, uersificatores, epigrammatarii, mathe-
matici, haruspices, medici.’’ 134
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It would seem that throughout these centuries there were
recognized by the Romans two forms of occultism, which we
may roughly define as “ white magic ” and ‘ black magie,”
although the line of demarecation between the two was often
at vanishing point. White magic was, generally speaking,
allowed and often encouraged; black magic, of which the
chief exponents were the * Mathematici,” was forbidden and
condemned, 135 save, indeed, during the reign of an Augustus
such as Heliogabalus, when all cults, pure and impure alike,
were poured into the Eternal City to froth and spume there,
to mix or antagonize at will. Black magie, indeed, is con-
demned in trenchant terms by Dioeletian (a.D. 284-805) :
‘“ Artem geometrie discere atque exercere publice interest,
ars autem mathematica damnabilis interdicta est omnino.’ 38

Superstition was never more rife and magic practices of
every kind, from the comparatively harmless charm of healing
to the foulest infamy of perverted lust and human sacrifice,
were never more shamelessly and impudently pursued than
in the decadent and debauched days of the later Roman
empire, when the old civilization, corrupt to the core, for all
its glamour and beauty, was crumbling into universal ruin.
Men’s bodies were old and tired with insatiate venery ; their
minds were dull and heavy with agnostic philosophies and
the atheism of despair ; their emotions numb and senseless ;
their passions etiolated and fatigued ; hardly could the sight
of blood flowing over writhing white limbs lend a fillip to
their jaded appetites; they only lived because to live was
less exertion than to die. Small wonder then that they
sought hope and interest in something which pointed to, even
if it did not promise, other spheres of thought and action
than this outworn, outmoded world. Magic was at least an
adventure, and if forbidden by the law, why, that gave it
an added piquancy when all else was sapless and husked long
ago. The abnormal, the fascination of sheer physical dread
and repulsion, the black shadows of dissolution and decay,
the intangible spiritual atmosphere of unknown fear, all
these were an excitement which must be essayed, and
gradually the cult of magic absorbed its votaries. Just in
the same way do we find to-day that Spiritism often seems
the last resource of those who merely crave for some new
interest. Without any very definite aim or object, if there
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is nothing better to do at the moment, they will for the
novelty’s sake attend a séance, not a little incredulous, not a
little scornful at first. And then the neophyte begins to
speak of his experiences with some faint warmth, and in a
very short time it will be found that he is wholly wrapped
up in his new pursuit, he can think and talk of nothing else,
Spiritism has become an intoxication, an obsession, more
often than not to his moral deterioration, the ruin of his
bodily health and happiness.

Under the Roman emperors there were two great influences
at work, each of which had in its way an important effect
upon magic; the one being ephemeral and the nurse of
enchantments, neo-Platonism with the rites of Mithra ; the
other eternal and the enemy of sorcery, Christianity with the
Holy Sacrifice of the Mass.

Neo-Platonism was a system of idealistic and spiritualistic
theosophy, deeply tinged with an indeterminate mysticism,
which sought to restore the vitality of Greek thought by an
essential infusion of Oriental religious conceptions. As the
last effort of Hellenic ideals and ideas, it became necessary
that in order to combat Christianity the intellectual world
should show that paganism was not entirely bankrupt, and
therefore the official polytheism of the State had to be
reformed and explained by an interpretation which should
be acceptable in philosophy. It derives its name from the
fact that its first representatives drew their inspiration from
Plato’s doctrines, although it is now recognized that many
of the treatises on which they relied cannot be claimed as
genuine. Among the more or less eclectic Platonists who are
regarded as forerunners of the neo-Platonic school are
Plutarch, Maximus, Apuleius, Znesidemus, Numeninus.
Philo the Jew, who flourished in the middle of the first
century, also helped to mould neo-Platonic thought, and it
is not improbable that his doctrine of the mediation of the
Logos had a direct influence on Plotinus. Ammonius Saccas,
a public porter on the quays of Alexandria, who was born
of Christian parents but who reverted to paganism, is con-
sidered to have been the true founder of the neo-Platonic
school. Plotinus (a.n. 205-70) was the first systematic
philosopher of neo-Platonism, and other great names are
Porphyry (a.D, 283-¢. 808), a bitter opponent of Christianity,
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Tamblichus, his pupil (6b. ¢. A.p. 880), Proclus (A.p. 410-85),

the last distinguished representative of the school, whose

disciple Marinus taught Damascius, who was lecturing at

Athens when the academies were suppressed by Justinian in

529. Porphyry it is, in particular, who lays great stress upon

the importance of theurgic practices. Asceticism is the.
starting-point on the road to perfection, but as a means of
further advancement the neophyte must cultivate self-
contemplation, and then proceed by the consultation of
oracles, divination, bloodless sacrifices to the superior gods

and bloody sacrifices to the daimons or inferior power, in

fact by sorcery.

The neo-Platonist had evolved a new mythology. The
Supreme Being, God, the One, the Absolute, the Infinite,
exceeds all the categories of human thought. But there are
beneath him a multitude of supernatural powers, to whom
were given the name of daluwy, who can and do concern
themselves with the affairs of men, and with whom men can
establish some connexion. These Jaiuoves were by the
Romans often confounded with the Manes, Lares, and Genii. 187
Some daipoves are dAellcaxo, they protect man and watch
over him, they deliver him from trouble (Avsto:); others
delight in blood, murder, and evil (mpooTpdracor, marauvaior).
Proclus is of the opinion that these wicked genii tempt men
to impiety and all kinds of wickedness, and he is right, for
they are indeed just devils.

The neo-Platonists, then, conceived a new hierarchy of
daimons, who were in truth pagan gods under a philo-
sophical disguise A deity was catalogued as dAelikaxos or
wpooTpoTatos according to the general point of view from
which he had been traditionally regarded, the character of
his worship, his attributes and qualities. Thus Porphyry
ranges the Egyptian god Serapis amongst the black daimons,
since he had come to be considered as the lord of the under-
world, of the dead, darkness, mystery, and night, and was to
a large extent identified with Hades or Pluto. Already in
Porphyry this tendency towards theogony is strongly marked ;
in Proclus we find a regular demonology. Neo-Platonism, as
might have been expected, soon became superstitious, one
could truly say spiritistic, to a degree; all the old magical
ceremonies were preserved, half-forgotten rites rescued from
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oblivion, the ancient formule of divination studied and
perpetuated, sacrifices offered anew to the infernal powers,
the evocation of spirits and necromancy assiduously practised
and warmly recommended. It is true that the more cultured
and intellectual neo-Platonists deprecated those sorceries
which might be supposed to summon evil influences and
malign astral entities to assist the disciple in any criminal
action or schemes of vengeance, and they thought that ill
effects could be nullified by benevolent charms and incanta-
tions ; but none the less it is very certain that frequently
this philosophy was embraced and exploited by many who
were merely attracted owing to the thaumaturgies, or who
hoped to acquire material advantages and the realization of
their bad wishes by means of a mastery over spirits, who
could be compelled indifferently to execute their commands
whether the word was to bless a friend or to bane a foe.
Mithraism, the cult of the ancient Indo-Iranian Sun-god
Mithra, entered Europe from Asia Minor, where it had taken
root after the conquests of Alexander, and rapidly spread
over the whole Roman empire. It seems to have been
actually first introduced to the Romans through the wars of
Pompey with the Cilician pirates,138 and during the first and
second centuries of the Christian era its influence was con-
tinually increased by the legionaries returning home from
Eastern service. Special stress was laid by the worshippers
upon the idea of fraternity, and some secret bond, with signs
and passwords, ¢ signa oris, manus, et sinus,” conjoined the
members and served to make them known one to another.
Of these we know little or nothing, and it is only natural to
suppose that such significant gestures and shibboleths would
have been safeguarded with the utmost secrecy. There were
seven degrees of initiation, the first being * mystes” and
the last “ pater.” These “ fathers ” conducted the worship,
and their chief, who was called ¢ Pater Patrum * or * Pater
Patratus,” always lived at Rome. The members below the
degree of pater called one another brother, and all social
distinctions were forgotten in Mithraic unity. It should be
remarked that these communities allowed no women to enter
their ranks. No woman might be present at or have any
knowledge of the mysteries of Mithra. The theosophy of the
cult was an elaborate and involved system. Mithra, the
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friend and saviour of man, was born with the Phrygian cap
on his head and a knife in his hand. In some sense he is
identified with the Sun, his father or comrade, for he was
worshipped as "Hhios Mifpas. The central dogma of Mith-
raism was his struggle with the bull, whom Mithra pursued,
overcame, dragged to his cave, and sacrificed by plunging
his steel into its throat. This was said to be symbolic of
man’s life of labour and effort on earth. The bull, resigning
itself to death, was transported to the heavenly spheres.
The exact ritual of initiation is unknown, but it included
lustration and bathing, branding with a red-hot iron, and
above all the taurobolium. This ceremony consisted in the
sacrifice of a bull, the blood of the animal being allowed to
flow down through a floor riddled with eyelets and holes, so
that it streamed in a drenching rain upon the worshippers
in the chamber beneath; which was deemed a purification
of sacramental power and efficacy. These mysteries were
always performed in caves, of which a large number have
been found. There were no less than five at Ostia alone, but
they were small and could perhaps hold at most two hundred
persons. In the entrance to the cave stood the stone sculp-
ture of Mithra, a handsome curly-headed youth in Phrygian
dress and cap, slaying the bull. There were other symbols
and paintings which represented the heavens, constellations,
zodiacal signs, the seasons, and various grotesque personi-
fications. In its later developments Mithraism borrowed
much from Christianity ;1%* Mithra, for example, was a
mediator between God and man; Mithraism celebrated a
sacred banquet of bread and wine ; Mithra saved the world
by the sacrifice—of a bull ; it is, in truth, hardly possible to
conceive a wider gulf than that between the imaginary
Mithra taurochtonos4® and Christ Crucified.

Before the triumph of Christianity the cult of Mithra
vanished. It is true that under Julian it had once more a
short lease of life, but the laws of Theodosius the Great
finally closed its mystic caves. It has been contended that
Mithraism was originally a pure and noble form of worship,
although it is hard to see how this can ever have been the
case, and it is beyond question that it eventually became
permeated with theurgic ideas and was not slow to incorporate
magical ceremonies and the foul dregs of occultism. There
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is, I think, more than a suspicion of gross immorality.
Human victims were offered in these esoteric assemblies, and
it was not the blood of bulls alone that sprinkled the neophyte
in his subterranean shrine. Both Theodoret!4! and S. Gregory
of Nanzianus4? accuse Julian of having immolated youths
and children during his secret celebrations of the Mithraic
rites at Charres. S. Cyprian of Antioch,143 after his conver-
sion and renunciation of sorcery, confessed that he had taken
part in the worship of Mithra. He describes the abomina-
tions, which were commonly practised at that time by the
wizards and astrologers, who stole small children or enticed
boys to their lairs that they might cut them to pieces upon
their demoniac altars and make oblation of their blood to
the fiends.144

It was this goetic Mithraism upon which neo-Platonism, in
some of its developments at any rate, relied to combat
Christianity.14> But magic was also beginning to join hands
with heresy. Gnosticism, in all its myriad branches, had
eagerly absorbed a thousand occult fantasies and interwoven
them with the fabric of its own delirious philosophy, further
commingled with shreds and scraps of Christian doctrine.
So when Witcheraft was under one aspect wellnigh extermi-
nated by the destruction of paganism, it had by this time
already been deeply planted in another fertile soil to bear
its rank crop of evil in the days that were to come.

By the famous Edict of Milan in A.p. 818, it might have
seemed for a while that religious toleration was to prevail
and the equality of almost all forms of worship would be
allowed. In 819-21, however, a number of laws were passed
against astrology and magic which struck hard at the very
essentials of paganism. It is true that heathen emperors
had, as we have noted, often legislated in the same way, but
the edicts of Constantine were different in their interpretation
from any statutes which had ever been enacted before.
Constantine forbids the diviners or haruspices to enter for
the exercise of their art any private house under pain of
death. Whoever persuaded a haruspex to break the law
should suffer at the stake. Whosoever desired to follow
non-Christian usages must do so openly. He was by no
means let or forbidden in any way, but he must go in the
broad noon to the public altars and sacred places and there
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perform the ancient rites. “ Let no haruspex on any account
frequent any house other than his own; all friendship, of
howsoever long a date, with men of this avocation must be
repudiated ; the haruspex who frequents the house of another
shall die at the stake.’’146

Any sorcerer who attempted by his charms the life of a
citizen, or who essayed to tempt a youth or maiden to
impurity was to be visited with the severest penalties.
‘“ Eorum et scientia punienda et seuerissimis merito legibus
uindicanda, qui magicis accincti artibus aut contra salutem
hominum moliti, aut pudicos animos ad libidinem deflexisse
detegentur ”: “ The craft of magic is to be penalized and
deservedly punished with the utmost rigour of the law. This
is to say the science and practice of those who in any way
attempt human life or health, or are discovered to have
enticed the innocent by their philtres to the allurements of
lust. None the less by this statute are in no wise let remedies
which may be confected for bodily ailments, or those pre-
cautions whereby in country districts the ripe vintage may be
in seemly wise protected from showers of rain or the violence
of hailstorms ; those traditional invocations are also held to
be allowable whereby no man is hurt in person or repute, but
which essay to prevent the good gifts of God and the toil
of man’s hands from injury or harm.”147

A most important edict, and one which throws considerable
light upon the estimation in which sorcerers were held. But
Libanius bears witness (Oratio pro Templis) that certain forms
of divination were still permitted, xara vduovs.

Constantius (837-61), in 853, directed a law against
sacrifices at night. Those sacrifices at night which were
permitted by Magnentius, are to cease entirely, * henceforth
let all such abominations be suppressed.”148 In 857 he
absolutely forbad all divination of whatsoever kind. * There
shall be no more divination nor curious inquiri€s, nevermore.
Whosoever shall dare disobey this statute shall lose his head
by the avenging sword of the executioner.”14® The various
kinds of sorcerers were explicitly named: ‘Let no man
consult any haruspex, let no man consult any astrologer :
fortune-tellers, augurs, seers, and the whole dark fraternity
shall exercise their arts no more. We utterly and entirely
suppress all Chaldeans and diviners, who, indeed, on account
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of their black sciences, are even now commonly regarded as
evil-doers and criminal,”150

During the short reign of Julian, 361-8, who, assuming the
duties of Pontifex Maximus, commanded all temples to reopen
for pagan worship, astrologers, magicians, and soothsayers
met with the warmest encouragement from emperor, patrician
and plebeian, senator and dame, citizen and good wife, alike,
and in a few months they appeared as many as before, nor
was the number of their clients one whit diminished. Jovian,
his successor, apparently, aimed at a universal toleration,
which he reintroduced upon the lines laid down by
Constantine in the Milan Edict of 818. In principle he forbad
magical sacrifices, but divination was at any rate tacitly
permitted, for in the year 363 there were at least two astrol-
ogers who enjoyed an immense reputation; a Lydian,
Patricius, than whom none was more skilled to read the face
of the heavens or cast a horoscope, and Hilary of Phrygia,
clairvoyant, psychometrist, and teller of fortunes to every
aristocrat and cyprian in Rome.

Under Valentinian I, 864, with whom by his own favour
was associated his brother Valens, this state of things soon
altered, and the former laws in every article of their severity
were put into active operation against professing soothsayers
and diviners.

The immediate occasion was the indiscreet carriage and
talk of Theodorus, a prominent official of the court, who had
been told both by Patricius and Hilary that he should
succeed Valens on the throne. In 867 there took place at
Antioch a curious anticipation of modern “ spirit rapping,”
when a spirit asked to spell the name of him who should
follow Valens was supposed to have rapped out the Greek
letters OEOA which begin Theodorus. It is, however, more
than probable that this psychic communication meant to
indicate Theodosius.

The matter became known and was inquired into, the lives
of all concerned were forfeited, and as a result Valens resolved
once and for all to exterminate the whole race of occultists
and magicians. The sanguinary crusade that followed recalls
the worst days of Calvinistic Scotland, the Salem witch-trials,
or the zealous prosecutions of Master Matthew Hopkins and
his jackal John Stearne. There can be no doubt that many






